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In the Name of Allāh, 
The All-compassionate, The All-merciful 

 
Praise belongs to Allāh, the Lord of all being; 

the All-compassionate, the All-merciful; 
the Master of the Day of Judgement; 

Thee only we serve, and to Thee alone we pray 
for succour: 

Guide us in the straight path; 
the path of those whom Thou hast blessed, 

not of those against whom Thou art wrathful, 
nor of those who are astray. 

 
* * * * * 

 
O’ Allāh! send your blessings to the head of 

your messengers and the last of 
your prophets, 

Muhammad and his pure and cleansed progeny. 
Also send your blessings to all your 

prophets and envoys. 
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TRANSLITERATION 
 

ARABIC LETTERS 
 

 
Symbol Transliteration  Symbol

Transliteration 
k ك ’ ء 

  
 l ل b ب 
 m م t ت 
n ن th ث 

  
 h ه j ج 
 w و h ح 
 y ي kh خ 
  ah, at ة d د 
 dh  ( construct state) ذ 
 article al- and ’l ال r ر 
 z  (even before the ز 
 (s   antepalatals س 
 sh     Long Vowels ش 
 ã آ s ص 
 ũ و d ض 
t ط   ي ī 
z ظ      
 or ‛  Short Vowels ‘ ع 
 gh _َ a غ 
 f _ُ u  ف 
 q _ِ i  ق 
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-1- 
 

In our continuous effort to propagate Islam through our numerous 
publications, we have persistently endeavoured to include amongst our 
publications translations of the most important reference books recognized 
by the Shī‘ah. To be able to publish such key books in the Shī‘ite heritage 
in foreign languages not only gives us great pleasure and pride but 
conforms very well with out wishes and our sincere objectives. No doubt 
non-Arabic-speaking researchers will now have better access to the true 
Islamic heritage, since such books contain the ahādīth (traditions) of the 
holy Imāms (peace be upon them) and the Holy Prophet (peace be upon 
him and his progeny). Moreover these books constitute the second source 
— the holy Qur’ān being the first — whereby one may obtain a better 
understanding of Islamic beliefs, jurisprudence, history, biographies, 
morals and behaviour, laws pertaining to worship, business, considerations 
for the individual, family and society etc. 

One of the important books in question is al-Kāfī whose author was 
ash-Shaykh Abū Ja‘far Muhammad ibn Ya‘qūb al-Kulaynī ar-Rāzī (d. 
328/329 = 940/941). We do not need to introduce either the book or its 
author since the preface (in The Book of Reason and Ignorance) takes care 
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of that and also shows the religious significance and the status of this book 
in our heritage, namely the heritage transmitted to us through Ahlu ’l-bayt 
(the Household of the Holy Prophet — peace be upon them). 

 
 

-2- 
 

We give thanks to Allāh for the fact that this translation of al-Kāfī has 
been undertaken and carried through to its realisation. And we must here 
say in all sincerity that if it had not been for the help of Allāh we should 
not have arrived at this point. Thus the translation of Kitābu ’l-‘aql wa ’l-
jahl (The Book of Reason and Ignorance), Kitābu fadli ’l-‘ilm (The Book 
of the Excellence of Knowledge) and Kitābu ’t-tawhīd (The Book of 
Divine Unity) have already been finished, printed and published. It is a 
matter of fact that we have had to utilize all the means at our disposal and 
rely on Allāh’s unlimited strength in order to accomplish this translation. 
Indeed, we have had to do a lot of screening before deciding upon this 
version. Furthermore, we made every possible effort to ensure that the 
translation was satisfactory and acceptable as regards accuracy and 
grammer. 

Now we are starting the publication of the translation of the parts of 
Kitābu ’l-hujjah (The Book of Divine Proof) which will be published 
separately. The style of this translation will be observed to be different 
from that of the previous volumes, for we have here had the assistance of 
a native English speaker who not only can claim this language as his 
mother tongue, but has also specialised in the language and its literature. 
We started by having this person review and change the translation of the 
original translator where necessary, but we soon discovered that it was 
going to be much more satisfactory to work from the original Arabic text. 
Thus we changed after a short while to a completely new and direct 
translation from the original. We can therefore claim that this is a 
translation by a native English speaker with the above qualifications. We 
can furthermore claim that, through the help of, and with praise to Allāh, 
we have made another step forward in the perfecting of our work. We do 
not wish to claim perfection in this humble effort to translate this book al-
Kāfī. Nevertheless, we have taken another step and we are confident that 
subsequent steps will be taken, either by us or by somebody else, both to 
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remove any errors and to perfect the translation so that exactness in the 
translation process is improved. 

We have decided to speed up the printing and publication of these 
translated sections of al-Kāfī. The other sections, it is hoped, will be 
published in due course on a one-by-one basis; this process will be 
continued until all the sections of al-Kāfī have been translated and 
published. 

You will note that we have also included along with the English 
translation, the complete original Arabic version, this being placed at the 
top of each page with the corresponding English translation below. 
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Along with all those who study it, we believe that al-Kāfī is of such a 
high status as a source of religious knowledge and so sacred in the Shī‘ite 
circles that the author may be considered highly honest and highly reliable. 
However, we should emphasize that neither are the ahādīth (traditions) 
equal in value and significance nor are the chains of the ascriptions of al-
Kāfī’s traditions nor the supporters of the authorities on which its tradition 
are based equal in terms of reliability and credibility and one can in no way 
regard them as equally dependable. A glance at the book entitled Mir’ātu 
’l-‘uqūl (Reflection of the Minds) will reveal this very point to the 
researcher in more detail. Mir’ātu ’l-‘uqūl is an explanatory book to al-
Kāfī and comes from the pen of the great scholar Muhammad Bāqir al-
Majlisī (1037/ 1628 — 1111/1700) who was one of the prominent scholars 
of hadīth (tradition) and among the most loyal and faithful to the book of 
al-Kāfī and its great author, and among those who have been most 
confident in and have relied greatly on al-Kulaynī and his traditions. 

Because of this — that is, the question of unequal credibility of the 
ahādīth, narrations and narrators — and for the sake of completeness we 
have retained the complete chain of narration of the ahādīth as in the 
original Arabic text. We have neither omitted any chain for any hadīth, nor 
neglected the links in the chain of narration. In order to reveal the 
credibility, or otherwise, of the chain of narration for a particular hadīth, 
one must refer to (special) books dealing with the biography and the 
religious and moral status of the narrator/s; such books also carry an 
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appraisal of what the narrator transmits and relates. We would like to re-
emphasize that the inference of any religious or ritual doctrine or any law 
pertaining to jurisprudence from these ahādīth is a long process. To start 
with, the researcher must refer the narrations along with their supporting 
chain of narration to the special biographical books referred to above. The 
narrations must be cross-checked against one another. Later on the 
researcher must consider all other declarations and citations on the same 
topic from other references and then use the holy Qur’ān as the arbitrator. 
Of greater importance still, one has to abide by the conventions laid down 
by the specialist in these matters, which conventions can never be ignored. 

Therefore, the researcher must go back either to the doctrinal and 
theological (‘ilmu ’l-kalām) books or to the books of jurisprudence and 
legislation, that is, those books which cover the ways of demonstration and 
evaluation of the various proofs and evidence used to substantiate any 
principle of belief or jurisprudence. This is the approach to be adopted if 
one wants his research to be systematic and if one wants the results to be 
sound, accurate and reliable, thus satisfying his scientific conscience and 
persuading others to honour and follow such methods. 

This point has been ignored — intentionally or otherwise — by many 
researchers and we are stressing it here in order that other researchers 
should neither make the same mistake of ignoring it nor suffer from the 
same delusion. 

We have also, for several reasons, refrained from introducing 
unnecessary explanatory notes, except where it was absolutely necessary, 
so as to remain true to our original aim of merely translating and publishing 
the book. 
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The largest book contained in Us ūl of al-Kāfī pertaining to the beliefs 
of the Imāmite Shī‘ah Muslims is The Book of Divine Proof, for it is in this 
book that the question of the Imāmate, the Imāms and their attributes and 
specific characteristics is dealt with. There can be no doubt that the 
question of the Imāmate is the most important one which distinguishes the 
Imāmite Shī‘ah from the other sects of Islam, and thus the subject is of 
special importance both to those who believe in it and to those who 
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disagree with it. Thus it is necessary to mention here one or two points by 
way of introduction concerning this particular book of al-Kāfī. 

a) We must emphasize that the points we made concerning the 
reliability of hadīth and their narrations in part three of this introduction 
should be particularly attended to in The Book of Divine Proof. And this is 
especially relevant in the application of these ahādīth to the ascertaining 
of the beliefs of the Imāmite Shī‘ah. 

b) In this book there have been, and possibly may be, many errors in 
the understanding of many of the ahādīth. This may be for one of three 
reasons. Either the principles and criteria of analysis and understanding of 
the ahādīth which are applied do not correspond to those accepted by the 
Imāmite Shī‘ah; or else these principles and criteria are those accepted by 
them but are incorrectly applied; or, finally, the researcher may come to 
his analysis of the ahādīth with some preconceptions which are at variance 
with a sympathetic understanding of Shī‘ite beliefs, especially Imāmite 
beliefs, and may even be hostile to them. This final reason is, in our 
opinion, the most serious obstacle to a correct understanding of these 
ahādīth. Thus, in apparent contradiction to our early promise not to insert 
too many explanatory notes to the translation, we have here made an 
exception (though it is not really so, since it is entirely necessary) and have 
added in several places quite extensive commentaries to guide to a correct 
understanding of various points which occur in the ahādīth. 

Some of them concern specific hadīth, while others concern points 
which occur repeatedly in many ahādīth or in many chapters; the latter are 
in the majority. It must be noted that these notes are only given in English; 
but a correct understanding of the Arabic can only be undertaken in 
consultation with these English notes. 
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In the translation we have retained the Islamic format and Arabic 
pronunciation of the names and proper nouns encountered in various 
ahādīth. We were not entirely satisfied with the Biblical equivalents, but, 
instead, retained the Islamic articulations in the text, following each proper 
noun or name (especially those mentioned in the holy Qur’ān) like Mūsā 
(Moses), ‘Īsā (Jesus), Maryam (Mary), Jibrīl (Gabriel) ... with its Biblical 
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equivalent in parentheses. 
We took this measure because we strongly believe in preserving the 

original Islamic character even with respect to names and proper nouns. 
We believe in originality even when it comes to appearances, and we shall 
completely avoid imitation and copying even if it is merely as regards 
pronounciation and expression. 
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We have included two tables at the beginning of each section: — 
1. A chronological list of the Holy Prophet, his daughter and the twelve 
Holy Imāms, giving general particulars and information in tabular form 
about them. For each of them we have assigned a number according to 
their sequence. 
It is hoped that this table will help the reader — even the nonspecialist 
— to understand some important expressions encountered in the chains 
of narration of each hadīth (tradition). 
2. The index containing symbols for terminology commonly 
encountered in the process of narration of hadīth. We have introduced 
these because scholars of hadīth often use them. In this index we have 
also explained some of those terminologies for which no simple 
English equivalent can be found. We have explained such terminology 
in the index and when it appears in the text. We also mention the Arabic 
text in the Latinized form: for example, ‘‘rafa‘ahu’’ — (see List of 
technical terms and special signs used in the traditions). 
Furthermore, we have included three indexes at the end of each section: 

— 
a) The first index lists the originators of the ahādīth to be found in 
that section — the Holy Prophet and the Imāms. 

It begins with a number corresponding to the serial number of the 
originator of the hadīth, the originator being the Prophet or one of the 
Imāms. The serial number has already been assigned in the table at the 
beginning of the section. 

After the number, the form of the name used in the hadīth appears. 
After that, the serial number/s of ahādīth related to the originator 
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is/are listed. For example, in the first index of this section: (7) — Abū 
Ja‘far: 438, 439, etc. 
The number (7) preceding the name (Abū Ja‘far) indicates that the 
originator is Imām Abū Ja‘far Muhammad ibn ‘Alī al-Bāqir (p.b.u.t.) 
who was assigned with this number in the table at the beginning of the 
section. The number following the name is the serial number of the 
ahādīth in the book (or section) related to him, for example, the 438th 
and the 439th hadīth are related to him, etc. 
b) Index of the names of key personalities. Following each name the 
serial numbers of ahādīth in which such a name appears are cited. We 
were content with citing only those names that appeared in the texts of 
the ahādīth proper and ignored the names of narrators. 
c) Index of key places, names of tribes, families, sects and books. 
These last three indexes will be included in the last part of The Book of 

Divine Proof. 
Finally, it is Allāh, the Almighty, from Whom we seek help and 

guidance and upon Whom we rely for the success of our efforts. Moreover, 
we pray that He may pave the way for us to complete what we have 
commenced and to guide our steps, so that we may achieve what we have 
set out to do. We firmly believe that He is the Reconciliator and that He is 
the best Guide and the best Artisan. 

 
 

WORLD ORGANIZATION FOR ISLAMIC SERVICES (WOFIS) 
(Board of Writing, Translation and Publication) 

 
Tehran — Iran 
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CAUTION 
 

I – Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 
group of our associates’’, quoting from Ahmad ibn Muhammad ibn ‘Īsā, 
the Group here means the following five persons:– 

1. Abū Ja‘far Muhammad ibn Yahyā al-‘Att ār al-Qummī; 
2. ‘Alī ibn Mūsā ibn Ja‘far al-Kamandānī; 
3. Abū Sulaymān Dāwūd ibn Kawrah al-Qummī; 
4. Abū ‘Alī Ahmad ibn Idrīs ibn Ahmad al-Ash‘arī al-Qummī; 
5. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī. 
II – Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 

group of our associates’’, quoting from Ahmad ibn Muhammad ibn Khālid 
al-Barqī, the Group here means the following four persons: 

1. Abu ’l-Hasan ‘Alī ibn Ibrāhīm ibn Hāshim al-Qummī; 
2. Muhammad ibn ‘Abdullāh ibn Udhaynah; 
3. Ahmad ibn ‘Abdullāh ibn Umayyah; 
4. ‘Alī ibn al-Husayn as-Sa‘d Ābādī. 
III – Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 

group of our associates’’, quoting from Sahl ibn Ziyād, the Group here 
means the following four persons: – 

1. Abu ’l-Hasan ‘Alī ibn Muhammad ibn Ibrāhīm ibn Abān ar-Rāzī, 
who is renowned with ‘Allān al-Kulaynī; 

2. Abu’l-Husayn Muhammad ibn Abī ‘Abdillāh Ja‘far al ibn 
Muhammad ibn ‘Awn al-Asadī al-Kūfī, resident of Ray; 

3. Muh ammad ibn al-Husayn ibn Farrūkh as -Saffār al-Qummī; 
4. Muhammad ibn ‘Aqīl al-Kulaynī. 
IV – Wherever the author (al-Kulaynī) says in the book of al-Kāfī ‘‘A 

group of our associates’’, quoting from Ja‘far ibn Muhammad who quoted 
from al-Hasan ibn ‘Alī ibn Faddāl, one of them is, Abū ‘Abdillāh al-
Husayn ibn Muhammad ibn ‘Imrān ibn Abī Bakr Ash‘arī al-Qummī. 

 
* * * * * * * 
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LIST OF 
Technical terms and special signs used in the Traditions 
 

 = انبأنا -أخبرنا 
 

that is: "informed us" or "told 
us". 

 ."that is: "narrated to us = روى 

 حـّد ثـنـا 
 

= 
 

that is: "related" or "reported to 
us". 

  – رفـعـھ 
 یـرفـعـھ 

 

= 
 

that is: a narrator mentions the 
name/s of persons/s from whom he 
narrated, but the later narrator/s 
omit his/their names.  

 )–( عـن =  
 

= 
 

that is: "quoted from", signified by 
the signs (–). 

 ارسلـھ  – مرسًال 
 

= 
 

that is: quoting (a Tradition) from 
the Prophet or Imãm without 
describing the linking sources 
between the narrator and the 
Prophet or Imãm. 

* 
 

= 
 

that is: starting of a new chain of 
narration. 

صّلى اهللا علیھ 
 وآلـھ وسّلم

 

= 
 

that is: peace and blessing of Allãh 
be upon him (the Prophet) and his 
progeny (p.b.u.h.a.h.p.). 

علیـھ/علیـھا  
 الّسـالم

= 
 

that is: peace be upon him/her 
(p.b.u.h.). 

علیھم/علیھمـا 
 الّسـالم

 

= 
 

that is: peace be upon them 
(p.b.u.t.). 
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* * * * * * * 
 

CHAPTER 81 
 

THAT BY WHICH THE CLAIMS OF THOSE WHO SPEAK THE 
TRUTH AND THOSE TELL LIES ON THE MATTER OF THE 

IMĀMATE ARE TO BE DISTINGUISHED 
 

919 — 1. ‘Alī ibn Ibrāhīm ibn Hāshim (—) his father (—) Ibn Mahbūb 
(—) Sallām ibn ‘Abdillāh* Muhammad ibn al-Hasan and ‘Alī ibn 
Muhammad (—) Sahl ibn Ziyād* Abū ‘Alī al-Ash‘arī (—) Muhammad ibn 
Hassān, both of them [i.e. Sahl and Muhammad] (—) Muhammad ibn ‘Alī 
(—) ibn Asbāt (—) Sallām ibn ‘Abdillāh al-Hāshimī (Muhammad ibn ‘Alī 
said: ‘‘I heard it [also] directly from him [i.e., Sallām]’’) , that Abū 
‘Abdillāh, peace be upon him, said: 

‘‘Talhah and az-Zubayr sent a man from [the tribe of ] ‘Abdu ’l-Qays, 
who was called Khidāsh, to Amīr al-mu’minīn, the blessings of Allāh be 
upon him; and they said to him: ‘We are sending you to a man whom we 
have known together with the people of his household 
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* * * * * * * 
 
for magic and soothsaying as long as [we have known them]. You are the 
most trustworthy of those around us in our eyes, so that you will not refuse 
[to do] this. [We want you] to argue with him on our behalf till you make 
him understand [our position] unambiguously. Know that he is the most 
forward of people in [making] claims, and [you should not let] these 
[claims] defeat you in [your confrontation with him]. Among the means he 
uses to mislead people are food, drink, [and the luxuries of] honey and 
clarified buffer, and taking people aside to talk [to them]; so do not eat any 
of his food, do not drink any of his drink, do not touch any of his honey or 
clarified butter, and [make sure you are] not alone with him; beware of all 
these things from him. Now set out with the blessings of Allāh; and when 
you see him recite the verse of as-Sukhrah (al-A‘rāf, 7:54 — 56; to ward 
off evil influences). Seek refuge with Allāh from his guile and the guile of 
Shaylan. When you sit with him do not look at him intently or fixedly and 
do not be intimate with him. Then say to him: ‘‘Your two brothers in 
religion, the two sons of the brother of your fore fathers [lit., of your 
paternal uncle in kinship], implore you by Allāh not to create enmity 
among relatives; and they say to you: ‘Do you not know that we have gone 
apart from the people because of you, and have broken with our tribes on 
account of you, from the time 
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* * * * * * * 
 
when Allāh, to Whom belong Might and Majesty, took Muhammad, the 
blessings and peace of Allāh be upon him and his descendants, to Himself. 
But when you benefited from the least advantage, you neglected any 
reverence due to us, and destroyed our hope. Then you have seen what we 
did against you, and our power to separate ourselves from you, that [we 
could go] a long distance away from you, and that whoever alienated you 
from us and [dissuaded you] from conferring on us [what is due] was of 
less benefit to you and was a weaker defence for you than we were. The 
dawn is clear to those who can see. It has reached us that you have 
desecrated our honour and pray for harm to come to us. What has brought 
you to do this? We, always thought you were the bravest horseman among 
the Arabs; have you adopted cursing us as your religion, and do you think 
this will make you free of us?’ ’’ ’ 

‘‘When Khidāsh reached Amīr al-mu’minīn, peace be upon him, he 
did as he had been told. When ‘Alī, peace be upon him, saw him 
whispering to himself, he laughed, and said: ‘Here, O my brother from 
‘Abdu ’l-Qays,’ and pointed out to him a place to sit near him. Then 
[Khidāsh] said: ‘There is a lot of room. I only want to give you a message.’ 
He said: ‘But first eat, drink, loosen your clothes, and [relax 
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* * * * * * * 

 
and] put some oil on your hair; then you can give me your message. O 
Qanbar, stand up and make him our guest.’ [Khidāsh] said: ‘I have no need 
of any of the things you mention.’ He said: ‘I will speak with you alone.’ 
He said: ‘Every secret is an open matter to me.’ 

‘‘He said: ‘I implore you by Allāh, Who is nearer to you than yourself, 
Who stands between you and your heart, Who knows the treachery of the 
eyes and what the breasts conceal, to tell me if az-Zubayr warned you of 
what I am setting before you.’ He said: ‘By Allāh, yes.’ He said: ‘If you 
conceal anything after I ask you, [you will perish] before your glance 
returns to you. I implore you by Allāh to tell me if he made you learn 
something to say when you reach me?’ He said: ‘By Allāh, yes.’ ‘Alī, 
peace be upon him, said: ‘The verse of as-Sukhrah?’ He said: ‘Yes.’ He 
said: ‘Recite it.’ He recited it. ‘Alī, peace be upon him, repeated it, and 
broke forth into it again [so that Khidash would repeat it] ;when [Khidāsh] 
made a mistake, [‘Alī, peace be upon him,] put him right. [This continued] 
till [Khidāsh] had recited it seventy times. The man said: ‘What does Amīr 
al-mu’minīn, peace be upon him, mean by commanding that it be repeated 
seventy times?’ Then [Amīr al-mu’minīn, peace be upon him,] said: ‘Do 
you find your heart is at peace?’ He said: ‘Yes, by He in Whose hands is 
my soul.’ He said: ‘What did those two say to you?’ He told him; 
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then [Amīr al-mu’minīn, peace be upon him,] said: ‘Tell them: ‘‘The way 
you speak is enough as a proof against you; but Allāh will not guide the 
people who sin. You claim you are my brothers in religion and the sons of 
a paternal uncle [among my ancestors] in kinship. I do not deny the 
kinship, even though relationships are severed, unless Allāh joins them 
through Islam. However, as for your saying that you are my brothers in 
religion, if what you say is true, [nevertheless] you have separated 
yourselves from the Book of Allāh, to Whom belong Might and Majesty, 
and have disobeyed His command by your deeds towards your brother in 
religion. On the other hand, if you deny this, then you are fabricating your 
claim that you are my brothers in religion[, because the Qur’ān forbids war 
between Muslims]. As for your separation from people [because of me] 
from the time Allāh took Muhammad, the blessings and peace of Allāh be 
upon him and his descendants, to Himself, if you separated from them 
through following the truth, you contradicted the truth by separating from 
me more recently; but if you separated from them through following 
falsehood, the sin of (following) this falsehood has stuck to you together 
with the evil innovation that you introduced. Moreover, your reason for 
separating from the people was only because 
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you coveted this world. You claimed, and this is what you said: ‘You 
destroyed our hope’, but you did not find any fault with my religion, may 
Allāh be praised. As for he who alienated me from conferring on you [what 
is due], he is the one who alienated you from the truth, and caused you to 
throw it off your backs as a headstrong horse throws the bit [out of its 
mouth]; and He is Allāh, my Lord, beside Whom I accept nothing as an 
equal, so do not say: ‘of less benefit and a weaker defence,’ for you will 
then deserve the attribute of believing in an equal for Allāh on top of [your] 
hypocrisy. As for your saying that I am the bravest horseman of the Arabs, 
and your fleeing from my curse and prayer, there is an action appropriate 
to every situation, and when spearheads clash and horses’ mane fly in the 
air, and you gasp for breath with fear, then Allāh will suffice me with a 
composed heart. However, if you are not pleased that I supplicate Allāh, 
there is no need to be anxious just because a magician from a group of 
magicians, as you claim, supplicates against you.’’ O Allāh, strike az-
Zubayr with an evil killing, and spill his blood while he is misguided, and 
introduce Talhah to stupidity, and save for them something worse 
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than this in the hereafter, if they oppress me, speak falsehood against me and 
conceal their testimony1, and disobey You and Your Messenger concerning  

1  az-Zubayr ibn ‘Awwām ibn Khuwaylid al-Asadī (28 B.H./594 — 
36/656). His paternal aunt was Ummu ’l-mu’minīn, Khadījah, may Allāh bless 
her, and his mother, Safiyyah, the daughter of ‘Abdu ’l-Mut t alib, was the paternal 
aunt of the Holy Prophet and Amīr al-mu’minīn. Because of this lineage he 
counted himself as one of the Banū Hāshim. On the day of Saqīfah, ‘Umar ibn 
al-Khat t āb described his condition thus: ‘‘ ‘Alī ibn Abī Tālib, az-Zubayr ibn 
‘Awwām and those who were with them separated from us [and gathered] in the 
house of Fātimah, the daughter of the Messenger of Allāh’’ (al-Bukhārī, vol. 8, 
p. 210: Ibn Hanbal, vol.1, p.55; Ibn Hishām, vol.4, p.309; at-T abarī, vol.1, 
p.1822; etc.). When ‘Umar came to the house of Fātimah, T alh ah and az-Zubayr 
were among those present there, and he said: ‘‘By Allāh, I shall burn [the house] 
down over you unless you go and swear allegiance [to Abū Bakr].’’ az-Zubayr 
rushed out with his sword in his hand, but tripped over and dropped his sword, 
and was taken, (at-T abarī, vol.1, pp.1118, 1119 — 1120; Ibnu ’l-Athīr, vol. 2, p. 
325; al-Istī‘āb, vol. 3, p. 975; etc.), 

When ‘Umar was caliph, az-Zubayr said that if ‘Umar died he would swear 
allegiance to ‘Alī (Ansābu ’l-ashrāf, vol.1, p. 581). On the day of the council after 
‘Umar’s death, az-Zubayr gave his voting rights to ‘Alī (at-T abarī, vol. 1, p. 2784; 
Ibnu ’l-Athīr, vol.4, p. 69; etc.). Since his wife was the daughter of Abū Bakr, his 
sons were drawn towards the party of the Banū Taym, the tribe of their mother. 
‘Alī said: ‘‘az-Zubayr was always with the Ahlu ’l-bayt, until his son, ‘Abdullāh, 
grew up,’’ (al-Istī‘āb, vol. 3, p.906; Usdu ’l-ghābah, vol. 3, p.243; Ibn Abi ’l-
Hadīd, vol. 2, p.167, vol. 6, p. 11; etc.). 

On the day of the Battle of the Camel, Amīr al-mu’minīn call on him to debate 
with him: ‘‘Do you remember when you were with the Messenger of Allāh, and 
when I met you, the Messenger of Allāh smiled at me and I smiled, and you said: 
‘The son of Abū Tālib has not ceased to be proud.’ The Messenger of Allāh said 
to you: ‘Be quiet! This is not pride. You will fight with him, and you will be 
unjust to him.’ ’’ az-Zubayr then said: ‘‘By Allāh, I do. If I had remembered 
[before], I would never have come here. By Allāh, I shall not fight with you ever 
again,’’ (at-T abarī, vol. 1, pp. 3176, 3185; Ibnu ’l-Athīr, vol. 3, p. 240; al-Istī‘āb, 
vol. 2, p. 515; Usdu ’l-ghābah, vol. 2, p. 252; al-Isābah, vol. 2, p. 557). 

T alh ah ibn ‘Ubaydillāh ibn ‘Uthmān at-Taymī (28 B.H./595 — 36/656) was 
from the tribe of Abū Bakr, and one of his four wives was Umm Kulthūm, the 
daughter of Abū Bakr. On the day of Saqīfah, he was with az-Zubayr and Amīr 
al-mu’minīn, but he subsequently separated from the latter. On the day of the 
Battle of the Camel, Amīr al-mu’minīn called him out too, and said to him: ‘‘I 
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me. Say: Amen!’ Khidash said: ‘Amen!’ 
‘‘Then Khidāsh said to himself: ‘By Allāh, I have never seen a beard [i.e., 

an intelligent person] so full of faults as you [i.e., himself]. [You are] carrying 
a proof, one part of which contradicts the other; Allāh has given no way to bring 
[these parts] together. I [bear witness] before Allāh [that I] dissociate myself 
from these two.’ ‘Alī, peace be upon him, said: ‘Return to them, and let them 
know what I said.’ He said: ‘No, by Allāh, even if you ask Allāh to send me 
back soon to you, and to let me be successful in obtaining His pleasure 
concerning you.’ He did this, and he did not tarry in coming back; and he was 
killed [while he was] with him [‘Alī, peace be upon him] on the day of [the 
battle of] the Camel, may Allāh have mercy on him.’’ 

implore you by Allāh, did you hear the Messenger of Allāh, peace be up on him, 
say: ‘Whoever who takes me as his master, should take ‘Alī as his master. O 
Allāh, be the Master of those who take him as their master, and be the Enemy of 
those who are hostile to him.’?’’ Talh ah said: ‘‘Yes, I did.’’ He said: ‘‘Then why 
do you fight with me?’’ He said: ‘‘I had forgotten,’’ (al-Hākim, vol. 3, p. 371; al-
Mas‘ūdī, vol. 4, p. 321; Majma‘u ’z-zawā’id, vol. 9, p. 107; etc.). 

Marwān ibn al-Hakam, who was in the ranks of Talh ah, saw Talh ah leaving 
the battlefield. Since he and all the Banū Umayyid recognized him and az-Zubayr 
as murders of ‘Uthmān, he shot an arrow at him and wounded him. He said to 
Abān, the son of ‘Uthmān: ‘‘I have spared you from one of your father’s 
murderers.’’ T alh ah was taken to a ruined house in Basrah, where he died, (Ibn 
Sa‘d, vol. 3, pt. 1, p. 159; al-Istī‘āb, vol. 2, p. 766; Usdu ’l-ghābah, vol. 3, pp. 87 
— 88; al-Isābah, vol. 3, pp. 532 — 533; Ibnu ’l-Athīr, vol. 3, p. 244: Ibn Kathīr, 
vol. 7, p. 248). 
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920 — 2. ‘Alī ibn Muhammad and Muhammad ibn al-Hasan (—) Sahl 

ibn Ziyād* Abū ‘Alī al-Ash‘arī (—) Muhammad ibn Hassān, both of them 
(—) Muhammad ibn ‘Alī, Nas r-ibn Muzāhim (—) ‘Amr ibn Sa‘īd (—) 
Jarrāh ibn Muhammad that Rāfi‘ ibn Salamah said: 

‘‘I was with ‘Alī ibn Abī Tālib, may the blessings of Allāh be upon 
him, on the day of [the battle of] Nahrawān; ‘Alī, peace be upon him, was 
sitting when a man on horseback came to him, and said: ‘Peace be upon 
you, O ‘Alī.’ ‘Alī, peace be upon him, said: ‘And upon you peace. What 
is up with you, may your mother be bereft of you1; why do you not greet 
me as Amīr al-mu’minīn?’ He said: ‘[You are] right. I will tell you why. I 
was [with you] when you were on the side of truth at Siffīn, but when you 
accepted arbitration, I left you and began to call you a mushrik [one who 
believes in equal partners to Allāh]. So I did not then know whom I should 
obey. By Allāh, if I knew that you were rightly guided and not astray, it 
would be more pleasing to me than this world and [all] that is in it.’ ‘Alī, 
peace be upon him, said to him: ‘May your mother be bereft of you. Stay 
close to me until I show you [the difference] between the signs of right 

1  Not an insult, but an affection if somewhat boisterous greeting. 
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guidance and those of misguidance.’ So the man stayed close to him. While 
they were standing there, a man on horseback came near, galloping, till he 
reached ‘Alī, peace be upon him, and said: ‘O Amīr al-mu’minīn, rejoice 
for you are victorious, may Allāh gladden your eyes! By Allāh, all the 
group [of the Khārijites] have been killed.’ [‘Alī, peace be upon him,] said: 
‘On the other side of the river, or with their backs to it?’ He said: ‘On the 
other side.’ He said: ‘You are lying, by He Who split the seed and created 
life. They will not cross it at all, but they will be killed [before].’ The first 
man said [to me]: ‘I increased in my opinion [that] he [was misguided].’ 
Another man on horseback came galloping towards him, and said the same 
thing to him, and Amīr al-mu’minīn rebutted him as he had rebutted his 
fellow. The [first] doubting man said [to me]: ‘I then took into my head to 
attack ‘Alī, peace be upon him, and to split his head with [my] sword.’ 
Then two men on horseback came galloping up, and their horses were 
sweating. They said: ‘May Allāh gladden your eyes, O Amīr al-mu’minīn, 
rejoice for you are victorious. By Allāh, all the group has been killed!’ 
Then ‘Alī, peace be upon him, said: ‘With their backs to the river, or on 
the other side?’ They 
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said: ‘No, with their backs to the river. When they rode their horses into 
the [river] Nahrawan, the water splashed up onto their horses breasts, and 
they turned back and were well beaten.’ Amīr al-mu’minīn, peace be upon 
him, said: ‘You are right.’ The [first] man dismounted from his horse, and 
took and kissed the hand of Amīr al-mu’minīn, peace be upon him, and his 
foot. ‘Alī, peace be upon him, said: ‘This is a sign for you!’ ’’ 

921 — 3. ‘Alī ibn Muhammad (—) Abū ‘Alī Muhammad ibn Ismā‘īl 
ibn Mūsā ibn Ja‘far (—) Ahmad ibn al-Qāsim al-‘Ijlī (—) Ahmad ibn 
Yahyā, who was known as Kurd (—) Muhammad ibn Khudahī (—) 
‘Abdullāh ibn Ayyūb (—) ‘Abdullāh ibn Hāshim (—) ‘Abdu ’l-Karīm ibn 
‘Amr al-Khath‘amī that Habbābah al-Wālibiyyah said: 

‘‘I saw Amīr al-mu’minīn, peace be upon him, among [some of] the 
shurtatu ’l-khamīs1, he had a two-pronged horsewhip with which 

1  A group from the companions of Amīr al-mu’minīn who pledged to fight 
with him to the death and not to give up till victory was obtained. It consisted of 
five or six thousand men, and was formed after the battle of Nahrawān. One of 
their commanders was Qays ibn Sa‘d ibn ‘Ubādah al-Ansārī. They disbanded 
after the assassination of Amīr al-mu’minīn and the truce arranged by the Imām 
al-Hasan, peace be upon them both. (See al-Kishshī, pp. 5 — 6,103,110; al-
Ikhtisās, p.2.) 
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he was tapping [the shoulders] of [some] fishmongers selling al-jarrī, al-
mārmāhī and az-zimmār1, saying to them: ‘O sellers of [fish like] the 
monsters [musūkh] of Banū Isrā’ī14 and [like] the army of Banū Marwān 
[ibn al-Hakam].’ Furāt ibn Ahnaf stood up before him, and said: ‘O Amīr 
al-mu’minīn, what is the army of Banū Marwān?’ ’’ 

[Habbābah] said: ‘‘He said to him: ‘[This is a name I give] to groups 
who shave their beards and curl their moustaches and become monsters 
(musikhū)2’ I have not seen anyone speak in a more composed way than 
he [did then]. I followed him, and continued in his steps, till he sat down 
in the rahbah (open space) [facing] the mosque in Kūfah]. Then I said to 
him: ‘O Amīr al-mu’minīn, what is the evidence of the Imāmate, may 
Allāh have mercy upon you?’ ’’ 

She said: ‘‘He said: ‘Give me that small stone,’ and he pointed to a 
stone. I gave it to him, and he made an impression on it for me 

1  See h adīth no. 924. 
2  The custom of shaving the beard and curling the moustache belonged to 

the Persians. In contrast with this, the custom among the Arabs was to grow a 
long beard and trim the moustache. After the time of Amīr al-mu’minīn, in the 
time of the descendants of Marwān ibn al-Hakam (2/623 — reigned 64/684 — 
65/685), it became the custom among the court and the army to adopt the Persian 
style. Since the Arab style was recommended by the religion, the Persian fashion 
came to be thought of as a kind of religious monstrosity. Thus the fish are 
compared, as regards their monstrous form, with the ‘‘monsters’’ (musūkh, pl. of 
mamsūkh: turned monster) who adopted shaved beards. The hadīth thus contains 
a prophecy by Amīr al-mu’minīn, peace be upon him, to the effect that such a 
style will be adopted. 
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with his seal. Then he said to me: ‘O Habbābah. When someone claims the 
Imāmate, if he can make an impression like the one you see, know that he 
is the Imam who must be obeyed. In nothing which the Imām wants [to 
do], will anything the needs] be far from him.’ ’’ 

She said: ‘‘Then I went away, and [later] Amīr al-mu’minīn, peace be 
upon him, passed away. And I came to al-Hasan, peace be upon him, when 
he was sitting in the place [in the rahbah] of Amīr al-mu’minīn, peace be 
upon him. They were asking him questions. He said: ‘O Habbābah al-
Wālibiyyah?’ I said: ‘Yes, my Master.’ He said: ‘Give me what you have 
with you: ’ ’’ She said: ‘‘I gave it to him and he made an impression on it 
as Amīr al-mu’minīn, peace be upon him, had done.’’ 

She said: ‘‘Then I came up to al-Husayn, peace be upon him, who was 
in the mosque of the Messenger of Allāh, may the blessings and peace of 
Allāh be upon him and his descendants. He beckoned [me] to approach 
and greeted [me]. Then he said: ‘With me is the evidence which proves 
what you want [to know]. Do you want [to know] the evidence for the 
Imāmate?’ I said: ‘Yes, my Master.’ He said: ‘Give me what [you have] 
with you,’ and I handed him the stone; he made an impression on it for 
me.’’ 

She said: ‘‘Then I came up to ‘Alī ibn al-Husayn, peace be upon 
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him, and I had reached such an old age that I trembled; I was then 113 
years old. I saw him in rukū‘ and sujūd, busy with worship. I had no hope 
[that he would show me] the sign. Then he pointed at me with his 
forefinger and my youth returned to me.’’ 

She said: ‘‘I said: ‘O my Master, how much of the world has passed 
away, and how much remains?’ He said: ‘As for what has passed away, it 
can be told; but what remains cannot.’ ’’ She said: ‘‘Then he said to me: 
‘Give me what [you have] with you,’ and I gave him the stone; he made 
the impression on it for me. Then I came to Abū Ja‘far, peace be upon him, 
and he made the impression on it for me. Then I came to Abū ‘Abdillāh, 
peace be upon him, and he made the impression on it for me. Then I came 
to Abu ’l-Hasan Mūsā, peace be upon him, and he made the impression on 
it for me. Then I came to ar-Ridā, peace be upon him, and he made the 
impression for me.’’ 

Habbābah lived nine months beyond this, according to what 
Muhammad1 ibn Hishām mentioned. 

1  It is not known who this Muhammad ibn Hishām is, and his name does 
not come in the chain of narration of this hadīith. The Shaykh as-S adūq reports 
the same h adīth in Kamālu ’d-dīn, vol. 2, p.537, and gives this person’s name as 
‘Abdullāh ibn Hishām, who is the same person who comes in al-Kulaynī’s sand. 
(See Mir’ātu ’l-‘uqūl, vol.4, p. 82) 
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922 — 4. Muhammad ibn Abī ‘Abdillāh and ‘Alī ibn Muhammad (—) 
Ishāq ibn Muhammad an-Nakha‘ī, that Abū Hāshim Dāwūd ibn al-Qāsim 
al-Ja‘farī said: 

‘‘I was in the presence of Abū Muhammad [the eleventh Imām], peace 
be upon him. Permission had been given a man from the people of Yemen 
[to come in] to him. A man entered who had very muscular arms, and was 
tall and heavily built. He greeted him [, addressing him] as his Master. 
[The Imām] received him with his reply and commanded him to sit down. 
He sat down beside me, and I said to myself: ‘How can I find out who he 
is?’ Abū Muhammad, peace be upon him, said: ‘He is one of the 
descendants of the Bedouin woman who owned the stone on which my 
forefathers, peace be upon them, made the impressions of their seals which 
it accepted. He has brought it with him, wanting me to put my impression 
on it. Then he said: ‘Give it to me,’ and he took out the stone of which one 
side was smooth. Abū Muhammad, peace be upon him, took it, took out 
his seal and made an impression on it which it accepted. [It is so clear in 
my mind that] it is as if I see the mark of the seal right now [with] ‘al-
Hasan ibn ‘Alī’ [imprinted there]. I said to the Yemeni: ‘Have you ever 
seen him before this?’ He said: ‘No, by Allāh. But I have been longing to 
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see him for a long time, so that it is as if a young man, who I cannot see 
[here] now, came to me at this time, and said to me: ‘‘Get up and go [to 
see him]’’, so I came.’ Then the Yemeni stood up, saying: ‘May the mercy 
and blessing of Allāh be upon you, the people of the Household, the seed 
one from the other. I bear witness, by Allāh, that it is obligatory [on us to 
respect] your rights, just as was the obligation concerning the rights of 
Amīr al-mu’minīn, peace be upon him, and the Imāms after him, may the 
blessings of Allāh be upon them all.’ Then he went away, and I have not 
seen him since.’’ 

Ishāq said: ‘‘Abū Hāshim al-Ja‘farī said: ‘I asked him about his name, 
and he said: ‘‘My name is Mihja‘ ibn as-Salt ibn ‘Uqbah ibn Sam‘ān ibn 
Ghānim ibn Umm Ghānim, who was the Yemeni Bedouin woman who 
owned the stone upon which Amīr al-mu’minīn, peace be upon him, and 
as-Sibt (the grandson, the name of both al-Hasan and al-Husayn [and their 
descendants] up to the time of Abu ’l-Hasan [Mūsā], peace be upon him, 
left the impression [of their seals].’ ’’ 

923 — 5. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) Ibn 
Mahbūb (—) ‘Alī ibn Ri‘āb (—) Abū ‘Ubaydah [al-Hadhdhā’] and 
Zurārah, that Abū Ja‘far, peace be upon him, said: 
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‘‘When al-Husayn, peace be upon him, was killed, Muhammad ibn al-

Hanafiyyah1 sent for ‘Alī ibn al-Husayn, peace he upon him; he met him 
alone, and said: ‘O son of my brother, you know that the Messenger of 
Allāh, may Allāh’s blessing and peace be upon him and his descendants, 
handed over the suceessorsirip and the Imāmate after him to Amīr al-
mu’minīn, peace be upon him, then to al-Hasan, peace be upon him, then 
to al-Husayn, peace be upon him. Your father, may Allāh be pleased with 
him and bless his spirit, has been killed, and has left no successor. I am 
your paternal uncle and the equal [sinw] of your father; I was born of ‘Alī, 
peace be upon him, and in my years and age I have more right to the 
Imāmate than you in your prime, so do not challenge me in the [question 
of the] successorship and the 

1  Muhammad, the son of Amīr al-mu’minīn, ‘Alī ibn Abī Tālib, peace be 
upon him, was known as Ibn al-Hanafiyyah, because his mother was from the, 
Banū Hanīfah. He was born in 15/636, and died in 81/700. He was one of the 
celebrated descendants of Abū T ālib, and was famous for his bravery, knowledge 
and nobility. The Kaysāniyyah claimed him as their Imām after al-Husayn, peace 
be upon him, and the Banū ‘Abbās supported this belief because they traced the 
Imāmate through Ibn al-Hanafiyyah from Amīr al-mu’minīn to his son, Abū 
Hāshim (d. 981717 or 99/718) and then to Muhammad ibn ‘Alī ibn ‘Abdillāh ibn 
al-‘Abbās (62/681 — 125/743), the father of the first and second ‘Abbāsid caliphs 
as-S affāh, and al-Mansūr. al-‘Allāmah al-Hillī, the celebrated Imāmī scholar, has 
this to say about Muhammad ibn al-Hanafiyyah: ‘‘The Sayyid Muhammad ibn 
al-Hanafiyyah, ‘Abdullāh ibn Ja‘far and others like them were too eminent and 
of too great a station that they should have believed something contrary to the 
truth, or that they should have left the faith through which man can earn eternal 
reward and be free from eternal punishment,’’ (al-Masā’ilu ’l-muh anaā’iyyah, p. 
38; see also Mir’ātu ’l-‘uqūl, vol.4, pp. 86 — 87; Mu‘jam rijāli ’l-h adīth, vol. 16, 
pp. 57 — 59). 
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Imāmate, and do not argue with me.’ Then ‘Alī ibn al-Husayn, peace be 
upon him, said: ‘O uncle, fear Allāh and do not lay claim to what is not 
yours by right. I admonish you, so that you should not be among the 
ignorant (Hūd,11:46). My father, may the blessings of Allāh be upon him, 
O uncle, made me his successor before he set out for Iraq, and he 
authorized me in this an hour before he was martyred. This is the armoury 
of the Messenger of Allāh, the blessings and peace of Allāh be upon him 
and his descendants, which is with me. Do not meddle in it! I fear 
shortening of your life and that chaos befall you. Indeed, Allāh, to Whom 
belong Might and Majesty, makes the successorship and the Imāmate 
[continue] after al-Husayn, peace be upon him, among his descendants, so 
if you want to understand this, let us go together to the Black Stone1, to 
seek its judgment [between us] , and question it about this.’ ’’ Abū Ja‘far, 
peace be upon him, said: ‘‘This conversation between them took place in 
Mecca, and they went together till they reached the Black Stone. Then ‘Alī 
ibn al-Husayn said to Muhammad ibn al-Hanafiyyah: ‘You should begin, 
and beseech Allāh, to Whom belong Might and Majesty, and ask Him to 
make the 

1  The Black Stone (Hajaru ’l-aswad) set in the east corner of the Ka‘bah. 
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Stone speak to you. Then ask [about your claim].’ So Muhammad 
supplicated, and asked [this thing] of Allāh. Then he called the Stone, but 
it did not answer him. ‘Alī ibn al-Husayn, peace be upon him, said: ‘O 
uncle, if you had been the successor and the Imām, it would have answered 
you.’ Muhammad said to him: ‘So supplicate Allāh yourself, O son of my 
brother, and ask [this thing] of Him.’ ‘Alī ibn al-Husayn, peace be upon 
him, supplicated Allāh about what he wanted, and then said [to the Stone]: 
‘I ask you [in the name of] He who informed you with the covenant [He 
made with] the Prophets, and the covenant [He made with] the Successors, 
and the covenant [He made with] all mankind, to tell us who is the 
successor and the Imām after al-Husayn ibn ‘Alī, peace be upon him.’ ’’ 
He said: ‘‘The Stone shook until it almost moved from its place. Then 
Allāh, to Whom belong Might and Majesty, cause it to speak in a clear 
Arabic tongue; and it said: ‘By Allāh, the Successorship and the Imāmate 
after al-Husayn ibn ‘Alī, peace be upon them, belongs to ‘Alī, the son of 
al-Husayn ibn ‘Alī ibn Abī Tālib, and the [grand] son of Fātimah, daughter 
of the Messenger of Allāh, may the blessing and peace of Allāh be upon 
him and his descendants.’ ’’ He said: ‘‘Muhammad ibn ‘Alī returned, 
having accepted the Mastership of ‘Alī ibn al-Husayn, peace be upon 
him.’’ 
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* ‘Alī ibn Ibrāhīm (—) his father (—) Hammād ibn ‘Īsā (—) Harīr (—

) Zurārah (—) Abū Ja‘far, peace be upon him, the same hadīth. 
924 — 6. al-Husayn ibn Muhammad (—) al-Mu‘allā ibn Muhammad, 

that Muhammad ibn ‘Alī said: Samā‘ah ibn Mihrān informed me that: al-
Kalbī1 an-Nassābah informed me: 

‘‘I entered Medina, and [at that time] I knew nothing about this matter 
[i.e., the Imāmate]. I went to the Mosque [of the Holy Prophet, may the 
blessing and peace of Allāh be upon him and his descendants] where there 
was a group of the Quraysh. I said [to them]: ‘Inform me about the man of 
knowledge of the people of this Household.’ They said: ‘ ‘Abdullāh ibn al-
Hasan.’ So I went to his house, and sought leave [to enter]. A man, who I 
supposed to be his slave, came out to me, so I said to him: ‘Give me leave 
to go in to your master.’ He went in, then came out, and said to me: ‘Go 
in.’ I went in, and 

1  Muhammad ibn as-Sā’ib, Abū Nad r al-Kalbī al-Kūfī (d. 146/763). He 
and his son, Hishām ibn Muhammad, Abu ’l-Mundhīr, Ian al-Kalbī (d. 204/819), 
were very famous Arab genealogists [nassāb] and historians. See al-A‘lām, vol. 
7, p. 3; vol. 9, p. 87; Mu‘jamu ’l-mu’allifīn, vol. 10, p.15; vol. 13, pp. 149 — 150, 
and The references givers in these two sources. For a partial German translation 
and study of Ibn al-Kalbī’s Jamharatu ’n-nasab see: W. Caskel and G. Strenzik, 
Gamharat an-Nasab des Ibn al-Kalbī, Leiden 1966; an English translation of the 
same author’s al-Asnām has been prepared by N. A. Faris (Princeton,1952), and 
an annotated French translation by W. Atallah (Paris, 1969). 
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was confronted by an old man who [bore the signs of ] assiduous worship. 
I greeted him, and he said to me: ‘Who are you?’ I said: ‘I am al-Kalbī, the 
great genealogist [an-nassābah].’ He said: ‘What is it you need?’ I said: ‘I 
came to ask you a question.’ He said: ‘Have you come across my son, 
Muhammad1?’ I said: ‘I shall start with you.’ He said: ‘Ask.’ I said: ‘Tell 
me [what the situation is] with a man who say to his wife: ‘‘You are 
divorced the [same] number [of times as there are] stars in the sky.’’?’ He 
said: ‘She is separated [from him] by [the number of stars of] Ra’su ’l-
Jawzā’2, and the rest are a sin for [the man, for which] there is a 
punishment3.’ I said to myself: ‘That was one [matter],’ and I said: ‘What 
does the Shaykh say about the wiping of the two shoes [instead of the feet 
in the wudū’ purification]?’ 

1  See h adīth no. 935, and its footnote, for ‘Abdullāh ibn al-Hasan and his 
son Muhammad. 

2  Ra’su ’l-Jawzā’, or haq‘ah, was the name given in Arabian astronomy to 
three stars in the form of "the three dots over the letter shīn (ش) in the 
constellation of Orion. They constituted the fifth lunar mansion. 

3  Divorce is twice ...If he divorces her finally [i.e., a third time], she shall 
not be lawful to him after that, until she marries another husband. If he divorces 
her, then it is no fault in them to return to each other, ... (al-Baqarah, 2:229 — 
230). The meaning of this is clear; however, the second caliph was asked whether 
it was sufficient to say ‘I divorce you three times’, rather than to say the divorce 
on three separate occasions, and he accepted this. This was not, however, 
accepted by Imāmiyyah fiqh, which has maintained that the divorce must be 
pronounced on three separate occasions. ‘Abdullāh ibn al-Hasan gives the 
judgement according to non-Imāmiyyah fiqh in this hadīth. 
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He said: ‘A group of pious people have permitted this wiping, but we, the 
people of the Household, do not do this.1 I said to myself: ‘That was two 
[matters].’ I said: ‘What do you say about eating al-jarrī2, is it permitted 
or forbidden?’ He said: ‘It is permitted, but we, the family of the 
Household, are averse to it.’ I said to myself: ‘That was three [matters].’ I 
said: ‘What do you say about the drinking of an-nabīdh3?’ He said: ‘It is 
permitted, although we, the family of the Household, do not drink it.’ I 
stood up and left him, saying [to myself]: ‘This group [he believes he has 
been given the opinions of the Imāmiyyah] do not tell the truth about the 
people of this Household.’ 

‘‘I went back to the Mosque and saw a group of the Quraysh and 
others; and I greeted them, and said to them: ‘Who is the most 
knowledgeable of the people of this Household?’ They said: ‘ ‘Abdullāh 
ibn al-Hasan.’ I said: ‘I went to him, but I did not find out anything from 
him.’ One of the group raised his head, and said: ‘Go to Ja‘far ibn 
Muhammad, peace be upon both of them, for he is the most know 

1  Another point of difference between Imāmiyyah and non-Imāmiyyah 
fiqh concerns the wiping of the shoes instead of the two feet in wudū’. Imāmiyyah 
fiqh never allows this, but ‘Abdullāh ibn al-Hasan, by saying that a pious group 
does this, again follows non-Imāmiyyah fiqh. 

2  See h adīth no.921. 
3  A lightly fermented drink made from fruit (see end of this hadīth). This 

is another point of difference between Imāmiyyah and other (esp. Hanafī) fiqh. 
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ledgeable of the people of this Household.’ Now some of them who were 
present rebuked him, and I said [to myself]: ‘The only thing that prevented 
this group from guiding me to him the first time was jealousy [for his 
position].’ I said to him: ‘Mercy on you! He is the one I want.’ So I 
proceeded until I reached his house, and knocked on the door. A slave of his 
came out and said: ‘Go in, 0 brother of [the tribe of] Kalb.’ By Allāh, this 
was a marvel to me. I entered in an agitated mood, and saw an old man in a 
place for praying, with nothing supporting his back nor anything [e.g., a 
rug,] under him. After I had greeted him, he was the first to speak, saying: 
‘Who are you?’ I said to myself: ‘Praise be to Allāh; his slave says to me at 
the door ‘‘Go in, O brother of [the tribe of] Kalb,’’ and [his] master asks me 
who I am!’ I said to him: ‘I am al-Kalbī, the great genealogist.’ He struck 
his forehead with his hand and said: ‘Those who ascribe equals to Allāh lie 
and have gone astray into far error and have suffered a manifest loss.1 O 

1  This man calls himself ‘‘the great genealogist’’ (an-nassābah, which is 
an emphatic noun), and thus claims knowledge of all the Arab tribes and their 
lineageg; the Imām asks him his name so that he can criticise his extravagant 
claim to this knowledge. Not only was this knowledge at that time based largely 
on folklore and legend rather than on sound information, but it was also open to 
criticism on account of the purpose to which it was put, for it was a key ingredient 
in the innumerable conflicts to do with lineage and ancestry that were a marked 

www.wofis.com - info@wofis.com



brother of [the tribe of] Kalb, Allāh, to Whom 

 
* * * * * * * 

belong Might and Majesty, said: And ‘Ād and Thamūd, and the men of ar-
Rass, and between that generations a many (al-Furqān, 25:38)1; can you 
give their genealogy?’’ I said: ‘No, may I be made your ransom.’ He said to 
me: ‘Can you give your own genealogy?’ I said: ‘Yes, I am so-and-so, the 
son of so-and-so, the son of so-and-so ...,’ till I had traced it back a long way. 
He said: ‘Stop! It is not as you say, Mercy on you. Do you know who so-
and-so, the son of so-and-so is?’ I said: ‘Yes, he is so-and-so, the son of so-
and-so.’ He said: ‘So-and-so, the son of so-and-so, is the son of so-and-so, 
the Kurdish shepherd. 

feature of Arab society. Such criticism, therefore, is not intended to apply to 
genealogy as a whole, for there are many applications for it which serve important 
social needs. Thus there is a difference between the knowledge of such tribal 
genealogists, which the Imam criticises, and that of a genealogist who, being an 
expert in genealogy of Islam, traces the lineage of descendants of the Prophet, 
may the blessing and peace of Allāh be upon him and his descendants, for 
example, so as to determine which persons have the rights and duties associated 
with this group. 

1  These three groups, or tribes, had prophets sent to them, according to the 
Qur’ān. However, they were distinguished by being specifically Arab tribes, not 
associated with the Banū Isrā’īl or other ethnic stock. The Imām is testing al-
Kalbī’s knowledge of Arab genealogy, as he announces by this verse, and al-
Kalbī fails because he does not know the genealogy of these tribes; moreover he 
also does not know that a certain person was actually not Arab but descended 
from Kurdish stock. (For ‘Ād and Thamūd and the Ash ābu ’r-Rass see EI2, I, 169; 
EIl, IV, 736; and EI2, I, 692, respectively. The Qur’ānic verses are 25:38 — 39 
and 50:12 — 14) 
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So-and-so, the Kurdish shepherd was from the mountains of the people of 
so-and-so, and he came down from his mountains where he shepherded his 
flock to [the woman] so-and-so, the wife of so-and-so. He gave her 
something to eat and he covered her, and she gave birth to so-and-so, so 
so-and-so, the son of so-and-so, is from [the woman] so-and-so, and [the 
man] so-and-so, son of so-and-so.’ Then he said: ‘Did you know [the 
history of those to whom] these names [belong]?’ I said: ‘No, by Allāh, 
may I be made your ransom; and if you think that you should refrain from 
this [kind of discussion], then do so.’ He said: ‘It is merely that you said 
[one thing], and so I said [what I said].’ I said: ‘I shall not repeat myself, 
then.’ He said: ‘Then neither shall we. Now ask that for which you came.’ 
I said to him: ‘Tell me [what the situation is] with a man who says to his 
wife: ‘‘You are divorced the [same] number [of times as there are] stars in 
the sky.’’ ’ He said: ‘Mercy on you! Have you not read the Chapter of 
Divorce?’ I said: ‘Yes.’ He said: ‘Recite it!’ So I recited: ‘(When you 
divorce women,) divorce them when they have reached their period 
(‘iddah), and count the period (at-Talāq, 65:1).’ He said: ‘Do you see [any 
reference to] the stars in the sky here?1 I said: ‘No.’ 

1  The condition given in this verse for divorce is that the husband can only 
say the divorce after he has not slept with his wife for a period between two 
menstruations; there is no reference here to the number of times he should say the 
divorce, let alone to stars. 
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Then I said: ‘Suppose a man says to his wife: ‘‘You are divorced three 
times?’’ ’ He said: ‘It must be referred to the Book of Allāh and the sunnah 
of His Prophet, may the blessing and peace of Allāh be upon him and his 
descendants.1’ Then he said: ‘There can be no divorce unless [a period of] 
purity [for the woman has passed] in which she has not slept with her 
husband, and [this has been witnessed] by two reliable witnesses.’ I said 
to myself: ‘That was one [matter].’ Then he said: ‘Ask!’ I said: ‘What do 
you say about the wiping of the two shoes [in wudū’]?’ He smiled and said: 
‘When the Day of Resurrection comes, and Allāh returns everything to its 
[original] thing [i.e., place] and returns the leather to the sheep, where do 
you think the wudū’ of the people who wipe their shoes will have been?’2 
I said to myself: 

1  According to the Qur’ān, as was narrated in the fourth footnote to this 
h adīth, the formula for divorce must be said three times. The sunnah of the 
Prophet gives the same ruling. Thus it is not relevant on either of these rulings to 
say: ‘... three times’ in the formula. The essence of the ruling, it should be noted, 
is that three divorces must be pronounced correctly, in the way the Imām, peace 
be upon him, subsequently indicates. After the first, the woman may leave, but 
she must return to her husband before he can pronounce the second divorce; and 
similarly for the third. 

2  O believers, when you stand up to pray wash your faces, and your hands 
as far up as the elbows, and wipe your heads, and your feet as far up as the ankles 
(al-Mā’idah,5:6). The places for washing and wiping given in this verse are all 
parts of the body. The washing of the face is the washing of the skin of the face, 
and clearly cannot be of something placed over the face. Similarly, with the 
wiping of the head and feet. The Imām, peace be upon him, explains this by the 
example of the Day of Resurrection, which shows that those who wipe their shoes 
are not wiping their own bodies but a part of the skin of another creature. 
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‘That was two [matters].’ Again he gave his attention to me, and said: 
‘Ask!’ I said: ‘Tell me about the eating of al-jarrī?’ He said: ‘Allāh, to 
Whom belong Might and Majesty, transformed a group of the Banū Isrā’īl; 
those of them who went into water were al-jarrī, al-mārmāht, az-zimmār 
and the like; and those of them which went on the land were apes, swine, 
dassies (al-wabar), al-warak and the like.1 I said to myself: ‘That was three 
[matters].’ Again he gave his attention to me, and said: ‘Ask and then get 
up [and go]!’ I said: ‘What do you say about nabīdh?’ He said: ‘It is 
permitted.’ I said: ‘We make nabīdh by putting into it the left overs of fruit 
that have gone bad (al-‘akar) and the like, and then we drink it.’ He said: 
‘That is awful (shuh shah), 

1  And well you know there were those among you that transgressed the 
Sabbath, and We said to them, ‘Be you apes, miserably slinking!’ And We made 
it an exemplary punishment for all the former times and for the latter, and an 
admonition to such as are godfearing (al-Baqarah, 2:65 — 66); ... and made some 
of them apes and swine ... (al-Mā’idah, 5:60); And when they turned in disdain 
from that forbidding We said to them, ‘Be you apes, miserably slinking’ (al-A‘rāf, 
7:166). These transformations of persons from the Banū Isrā’īl were thus as a 
punishment. From these verses and from ah ādīth, it is clear that such animals 
already existed, so it is not the case that these transformed Isrā’īlites were 
ancestors of present-day apes, swine, etc., so that in eating them one would be 
eating transformed humans. It is perhaps the meaning of what the Imām says in 
this hadīth that the fact men were transformed as a punishment into these 
particular animals, rather than sheep or other creatures, shows that they are of a 
detestable nature unfit for consumption. 
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that is [nothing but] evil-smelling wine.’ I said: ‘May I be made your 
ransom, what do you call nabīdh?’ He said: ‘The people of Medina 
complained to the Messenger of Allāh, may the blessing and peace of 
Allāh be upon him and his descendants, about the putrid water and the bad 
effect [it had] on their health, so he commanded them to make a nabīdh 
[with it]. A man would order his servant to make nabīth for him, and he 
would set about it [by taking] a handful of dates and throwing them into a 
water-skin, and he would drink and wash from this.’ I said: ‘How many 
dates were there in a handful?’ He said: ‘What a hand could pick up.’ I 
said: ‘One or two [dates]?’ He said: ‘Sometimes it was one and sometimes 
two ...’ I said: ‘And how much could the water-skin hold?’ He said: ‘From 
forty to eighty or more.’ I said: ‘Rotls?’ He said: ‘Yes. Roils. Iraqian 
roils.1’ ’’ 

Samā‘ah said: ‘‘al-Kalbī said: ‘Then he, peace be upon him, got up, 
and I stood and left. I clapped one hand on top of the other and said [to 
myself]: ‘‘If there is any [truth], then it is here.’’ ’ And al-Kalbī did not 
cease to take love of the family of this Household as Allāh’s religion until 
the day he died.’’ 

1  Iraqian rotl = 350 gms. The roll of Medina is about three times the Iraqian 
rotl; al-Kalbī was from Kūfah. 
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925 — 7. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad ibn ‘Īsā 
(—) Abū Yahyā al-Wāsitī, that Hishām ibn Sālim said: 

‘‘We were in Medina after the death of Abū ‘Abdillāh, peace be upon 
him, I and Sāhibu ’t-Tāq [Abū Ja‘far Muhammad ibn an-Nu‘mān al-Ahwal 
al-Kūfī]; and the people were gathering round ‘Abdullāh ibn Ja‘far1, 
[saying] that he was the Master of the Affair after his father. I and Sāhibu 
’t-Tāq went in to him, and a number of people were with him, because it 
was being said that Abū ‘Abdillāh, peace be upon him, had said: ‘The 
Affair is with the eldest as long as there is no deficiency in him.’ So we 
went in to him to ask him [questions] as we used to ask his father. We 
asked him about the limit above which zakāt was obligatory. He said: 
‘From 200 upwards it is 5.’ We said: ‘What about from 100?’ He said ‘Two 
dirhams and a half.’ We said: 

1  The son of the Imām as-S ādiq, peace be upon him, who was known as 
al-Aft ah  (c. 114/732 — 149/766). He had the same mother as Ismā‘īl, and was 
elder than the Imām al-Kāzim, peace be upon him. He lived only 70 days after 
the death of his father. He laid claim to the Imāmate, a claim which was supported 
by the ‘Abbāsid caliphate. Those who came to believe that he was the Imām 
became known as the Fatahiyyah. For more details about the Imāmate during this 
period see the ahādīth nos. 810 and 811 and the notes to them. 
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‘By Allāh, even the Murji’ah do not say this.’ 1 ’’ He said: ‘‘He raised the 
palms of his hands to the sky, and said: ‘By Allāh, what do I know of what 
the Murji’ah say?’ ’’ He said: ‘‘We left him, confused, not knowing where 
to turn; I and Abū Ja‘far al-Ahwal sat down in one of the alleys in Medina, 
weeping and bewildered. We did not know where to turn, nor to whom we 
should direct ourselves. We said: ‘[Shall we join] the Murji’ah? The 
Qadariyyah, or the Zaydiyyah? The Mu‘tazilah, the Khawārij?’ 

‘‘We were [sitting] in this condition, when I saw an old man whom I 
did not recognize. He beckoned to me with his hand; but I feared he might 
be one of the spies of [the caliph] Abū Ja‘far al-Mansūr, for he had spies 
in Medina to see whom the partisans [shī‘ah] of Abū Ja‘far, peace be upon 
him, agreed on [as his successor], so that they could execute him; thus I 
feared that he might have been one of 

1  The original question was ambiguous, and if ‘Abdullāh al-Aft ah  had been 
knowledgeable he would first have asked about what substances liable to zakāt 
the question was being asked. His answer applies to zakāt on silver coins, 
dirhams. But the limit below which no zakāt is payable is 200 dirhams; so he 
further displays his ignorance when he says that 21/2 dirhams are payable on 100. 
Secondly, ‘Abdullāh was well-known for his allegiance to the Murji’ah, although 
they denied the Imāmate as the Shī‘ah understood it. 

www.wofis.com - info@wofis.com



 
* * * * * * * 

 
them. I said to al-Ahwal: ‘Move away, for I fear for myself and you. He 
only wants me, not you. Move away from me, so that you do not perish, 
and thus help [your enemy] against yourself.’ He moved not very far away, 
and I followed the old man, because I supposed that there was no escape 
for me from him. I continued to follow him, having resigned myself to 
death, until he brought me to the door of Abu ’l-Hasan [al-Kāzim], peace 
be upon him; then he left me and went away. There was a servant at the 
door, and he said to me: ‘Go in, may Allāh have mercy on you.’ I went in, 
and there was Abu ’l-Hasan Mūsā, peace be upon him. He was the first to 
speak, and said: ‘[Do not join] the Murji’ah, or the Qadariyyah, or the 
Zaydiyyah, or the Mu‘tazilah, or the Khawārij, but [come] to me, to me.’ 
I said: ‘May I be made your ransom, has your father passed away?’ He 
said: ‘Yes.’ I said: ‘Did he pass away as a dead man?’ He said: ‘Yes.’1 I 
said: ‘Who do we have [as Imām] after him?’ He said: ‘If Allāh wills to 
guide you, He will.’ I said: ‘May I be made your ransom, ‘Abdullāh claims 
that he is the one after his father.’ He said: ‘Abdullāh wishes that Allāh 
should not be served.’ ’’ He said: ‘‘I said: ‘May I be made 

1  He means to enquire whether his father, the Imām as-S ādiq, peace he 
upon him, had actually died or whether he had gone into occultation. This latter 
was the belief of the Nāwūsiyyah. 
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your ransom, are you the one?’ He said: ‘I am not actually saying that.’ ’’ 
He said: ‘‘I said to myself: ‘I am not going about asking [him] in the right 
way.’ Then I said to him: ‘May I be made your ransom, is there an Imām 
over you?’ He said: ‘No.’ Something came into me, which only Allāh, to 
Whom belong Might and Majesty, knows, inspiring me with reverence and 
awe for him, more than I had felt from his father when I had gone to him. 
I said to him; ‘May I be made your ransom, may I ask you as I used to ask 
your father?’ He said: ‘Ask and you will be informed; but do not spread 
abroad [what I say]. If you do spread it abroad, it will mean a slaughter.’ 
So I asked him, and [I found that] he was an inexhaustible sea [of 
knowledge]. I said: ‘May I be made your ransom, your partisan [shī‘ah] 
and the partisan [shī‘ah] of your father are lost [and confused]. May I 
disclose [the secret] to them and call them to you, even though you have 
taken from me a promise to guard the secret [from others]?’ He said: ‘To 
anyone in whom you perceive right judgement disclose [the secret], and 
take a promise of secrecy from him, because if they spread [the secret] 
abroad, it will mean a slaughter,’ and he gestured with his hand to his 
neck.’’ He said: ‘‘I left him and met Abū Ja‘far al-Ahwal, who 
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said to me: ‘What is your news?’ I said: ‘Right guidance,’ and I told him 
the story.’’ He said: ‘‘Then we met al-Fudayl [ibn Yasār] and Abū Bas īr, 
and they went to him, listened to what he said, and they exchanged 
questions and answers with him. They became certain about his rightful 
possession of the Imāmate. Then we met the people, group by group, and 
all who went to him became certain [of his Imāmate], except the group of 
‘Ammār [as-Sābātī] and his companions; but ‘Abdullāh [al-Aftah] was left 
with only a few people going to him. When he saw this, he said: ‘What has 
happened to [all] the people?’ He was told: ‘Hishām has held the people 
back from you.’ Hishām said: ‘He placed more than one person in Medina 
against me to heat me.’ ’’ 

926 — 8. ‘Alī ibn Ibrāhīm (—) his father (—) Muhammad, that 
Muhammad ibn Fulān al-Wāqifī said: 

‘‘I had a cousin on my father’s side who was called al-Hasan ibn 
‘Abdillāh. He was an ascetic, and one of the most pious men of his time. 
The authorities were very wary of him because of his earnestness about the 
religion and the efforts he exerted for it. Sometimes he confronted the 
authorities using strong words, and admonished them, 
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commanding them to good and forbidding them to do evil. The authorities 
tolerated him because of his righteousness. He continued in this manner, 
till, one day, Abu ’l-Hasan Mūsā, peace be upon him, came near him while 
he was in the Mosque [of the Holy Prophet, may the blessing and peace of 
Allāh be upon him and his descendants, in Medina]. He saw [the Imām] 
who beckoned him towards him. He came to him, and [the Imām] said to 
him: ‘O Abū ‘Alī, how I love the condition you are in, and how it pleases 
me, but you have no knowledge, so [go and] seek out knowledge.’ He said: 
‘May I be made your ransom, what is [this] knowledge?’ He said: ‘Go and 
apply yourself to learning, and seek out the hadīth.’ He said: ‘From 
whom?’ He said: ‘From the men learned [in fiqh and hadīth] in Medina; 
then bring the hadīth before me.’ ’’ [The narrator] said: ‘‘He went and 
copied [what he heard], and then came to [the Imām] and recited it to him, 
but [the Imām] proclaimed all [he had copied] worthless. Then he said to 
him: ‘Go and [try to] find out what knowledge is.’ The man took his 
religion seriously, and he persisted in trying to see [the Imām again], till 
[the Imām] left for his estate outside the town, and then [the man managed 
to] meet him on the road, and say to him: ‘May I be made your ransom, I 
shall complain against you before Allāh; show me the way to knowledge.’ 
’’ [The narrator] said: 
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‘‘So he told him about Amīr al-mu’minīn, peace be upon him, and what 
had happened after [the death of] the Messenger of Allāh, may the blessing 
and peace of Allāh be upon him and his descendants, and he told him about 
the two men; and he accepted [what the Imām said]. Then he said to him: 
‘Who was [the Imām] after Amīr al-mu’minīn, peace be upon him?’ He 
said: ‘al-Hasan, peace be upon him, then al-Husayn, peace be upon him, 
...’ till he ended up with himself, and was then silent.’’ [The narrator] said: 
‘‘He said to him: ‘May I be made your ransom, who is [the Imām] now?’ 
He said: ‘Will you accept if I tell you?’ He said: ‘Yes, may I be made your 
ransom.’ He said: ‘I am he.’ He said: ‘Is there any proof for this?’ He said: 
‘Go to that tree,’ and he pointed to a lote-tree [umm ghaylān], ‘and say to 
it: ‘‘Mūsā ibn Ja‘far says to you: ‘Come to me.’ ’’ ’ He said: ‘I went up to 
it [and told it what I had been told], and I saw it cleave a furrow in the 
ground till it came to a stop before him. Then he pointed at it and it 
returned.’ ’’ He said: ‘‘Then he accepted him [as the Imām], and continued 
to keep silent and to worship, and no-one saw him speak out after that.’’ 

Muhammad ibn Yahyā and Ahmad ibn Muhammad (—) Muhammad 
ibn al-Hasan (—) Ibrāhīm ibn Hāshim, the same hadīth. 
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927 — 9. Muhammad ibn Yahyā and Ahmad ibn Muhammad (—) 
Muhammad ibn al-Hasan (—) Ahmad ibn al-Husayn (—) Muhammad ibn 
at-Tayyib (—) ‘Abdu ’l-Wahhāb ibn Mans ūr, that Muhammad ibn Abi ’l-
‘Alā’ said: 

‘‘After I had reached such a degree of closeness to Yahyā1 ibn Aktham, 
the qādī of Sāmarrā’, that I was debating and holding dialogues with him 
and could insist that he reply to my questions, I asked him about the 
[powers which the] Household of Muhammad [had through] their 
knowledge (‘ulūm) and heard him say: ‘One day, when I had entered [the 
Holy Mosque in Medina] and was walking around the tomb of the 
Messenger of Allāh, may the blessing and peace of Allāh be with him and 
his descendants, I saw Muhammad [al-Jawād], the son of ‘Alī ar-Ridā, 
peace be upon both of them, [also] circumambulating it. So I [began to] 
converse with him about matters which were [troubling] me, and he solved 
them for me. I said to him: ‘‘By Allāh, I would like to ask you one thing, 
but, by Allāh, I am reticent about [asking] it.’’ He said to me: ‘‘I will tell 
you [the answer] before you ask me. You [want to] ask me about the 
Imām.’’ I said: ‘‘By Allāh, that is it.’’ He said: ‘‘I am he.’’ I said: ‘‘[Do 
you have] a sign?’’ 

1  Yah yā ibn Aktham at-Tamīmī al-Marwazī (159/775 — 242/857), a 
famous mutakailim of the Mu‘tazilī school and a famous faqīh. al-Ma‘mūn 
appointed him the Chief justice (qādiyu ’l-qudāt), then al-Mu‘tasim dismissed 
him and again al-Mutawakkil re-appointed him, and he died in this post, (al-
A‘lām, vol. 9, p. 167; Mu‘jamu ’l-mu’allifīn, vol. 13, pp. 186 — 187). 
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In his hand was a stick, and it spoke and said: ‘‘My Master is the Imām of 
this time, and he is the Divine Proof.’’ ’ ’’ 

928 — 10. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad, or 
someone else (—) ‘Alī ibn al-Hakam, that al-Husayn ibn ‘Umar ibn Yazīd 
said: 

‘‘I went in to ar-Ridā, peace he upon him, at a time when I was a wāqif 
[i.e., he did not accept the death of al-Kāzim and the Imāmate of ar-Ridā, 
peace be upon both of them]. My father had asked seven questions from 
his father, and he had replied to six but had withheld the seventh [answer]. 
I said [to myself]: ‘By Allāh, I shall ask him about what my father asked 
his father. If he replies as his father replied, it will be evidence [for his 
Imāmate].’ So I asked him, and he replied as his father had answered my 
father on six of the questions. He did not add a single wāw or yā to his 
answers [i.e., he gave exactly the same answers], and he withheld the 
answer to the seventh [question]. My father had [also] remarked to his 
father: ‘I shall accuse you before Allāh on the Day of the Resurrection of 
claiming that ‘Abdullāh [al-Aftah] was never an Imām.’ [The Imām] had 
put his hand to his own neck, and said to [my father]: ‘Yes, accuse me of 
this before Allāh, to Whom belong Might and Majesty, and if there is any 
sin in it, it will be upon my neck.’ 
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‘‘When I said my farewell, he said: ‘For each one of our Shī‘ah who is 
afflicted with a misfortune or an illness and bears it with patience, Allāh 
will determine the reward of a thousand martyrs.’ I said to myself: ‘By 
Allāh, there has been no mention of such a matter as this.’ When I had left 
and was part of the way [home to Kūfah] varicose veins (‘irqu ’l-madīnī) 
erupted in my [leg], and I was sorely troubled by them. When I came the 
next year on hajj and [again] went to see him, there was still some pain left 
[in my veins]. I complained [about them] before him, and said to him: 
‘May I be made your ransom, recite a prayer [to cure] my leg,’ and I 
extended it in front of him. He said to me: ‘There is nothing wrong with 
this leg of yours, but show me your good leg.’ I extended it in front of him, 
and he recited a prayer for it. It was not long after I had gone away before 
varicose veins erupted on my [other leg], but the pain was very slight.’’ 

929 — 11. Ahmad ibn Mihrān (—) Muhammad ibn ‘Alī, that Ibn 
Qiyāmā al-Wāsitī, who belonged to the wāqifah, said: 

‘‘I went in to ‘Alī ibn Mūsā ar-Ridā, peace be upon both of them, and 
said to him: ‘Can there be two Imāms [at the same time]?’ 
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He said: ‘No, unless one of them remains silent.’ I said to him: ‘You do 
not have a silent [Imām contemporary with you],’ for at that time Abū 
Ja‘far [al-Jawād] had not been born to him. He said to me: ‘By Allāh, Allāh 
will surely bring forth from me a person by whom He will establish the 
Truth and its people, and destroy falsehood and its people.’ After a year 
Abū Ja‘far, peace be upon him, was born to him.’’ Someone said to Ibn 
Qiyāmā: ‘‘Does this sign not convince you?’’ He said: ‘‘By Allāh, it is a 
great sign, but what am Ito make of what Abū ‘Abdillāh, peace be upon 
him, said about his son.’’1 

930 — 12. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad, 
that [al-Hasan ibn ‘Alī] al-Washshā’ said: 

‘‘I went to Khurāsān at a time when I was a wāqif, and I took with me 
some merchandise. I had some embroidered cloth with me in a bale, but I 
forgot about it and did not know where it was. After reaching Marw2, when 
I had settled down in a house there, a man from Medina, [a non-Arab] who 
had been born there, unexpectedly 

1  See note to hadīth no.796. 
2  See note to hadīth no.523. 
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visited [me] and said to me: ‘Abu ’l-Hasan ar-Ridā, peace be upon him, 
says to you: ‘‘Send me the embroidered cloth which is with you.’’ ’ ’’ He 
said: ‘‘I said: ‘Who informed Abu ’l-Hasan about my arrival, [seeing that] 
I only came yesterday; and I have no embroidered cloth with me.’ So he 
returned to him, and then came back to me, and said: ‘He says to you: ‘‘It 
is in such-and-such a place, and the bale it is in is like such-and-such.’ So 
I searched for it where he had said, and found it in the bottom of the bale, 
and then sent it to him.’’ 

931 — 13. Ibn Faddāl1, that ‘Abdullāh ibn al-Mughīrah said: 
‘‘I used to be a wāqif, and went to hajj at a time when I was still a 

wāqif. When I reached Mecca something was bothering me. I pressed up 
against al-multazam2, and said: ‘O Allāh, You know what I am 

1  al-Kulaynī does not narrate directly from Ibn Faddāl, Abū Muhammad, 
al-Hasan ibn ‘Alī ibn Faddāl al-Kūfī (d. 224/839). The Shaykh as-S adūq narrates 
this same tradition, and says: ‘‘ ‘Alī ibn al-Husayn ibn Shādhawayh al-Mu’addib, 
may Allāh have mercy on him, narrated to us and said: ‘Muhammad ibn ‘Abdillāh 
ibn Ja‘far al-Himyarī narrated to us from his father, from Muhammad ibn ‘Īsā 
[ibn ‘Ubayd] from al-Hasan ibn ‘Alī ibn Fadd āl ...’ ’’ (‘Uyūn akhbāri ’r-Ridā, 
vol.2, p. 219). The Shaykh al-Mufīd also narrates it, and says: ‘‘Muhammad ibn 
al-Hasan [ibn al-Walīd] narrated to me, from Muhammad ibn al-Hasan as-Saffār, 
from Ah mad ibn Muhammad, from al-Hasan ibn ‘Alī ibn Fad dāl ...’’ (al-Ikhtisās, 
pp. 84 — 85). Both ‘Abdullāh ibn Ja‘far al-Himyarī in the isnād of as-S adūq and 
Muhammad ibn al-Hasan as-Saffār in the isnād of al-Mufīd were teachers of al-
Kulaynī, so it highly probable that he heard this hadīth from Ibn Fad dāl through 
them. 

2  This is the part of the Ka‘bah between the Black Stone and the door. 
Where pilgrims press themselves against the wall and utter supplications. 
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searching for and what I desire, so guide me to the best religion.’ It came 
into my mind to go to ar-Ridā, peace be upon him; so I went to Medina 
and stopped at his door. I said to the slave: ‘Say to your master that there 
is a man from the people of Iraq at the door.’ ’’ He said: ‘‘I heard him 
calling, saying: ‘Come in, O ‘Abdullāh ibn al-Mughīrah! Come in, O 
‘Abdullāh ibn al-Mughīrah!’ So I went in, and when he saw me, he said to 
me: ‘Allāh has answered your prayer and guided you to His religion.’ I 
said: ‘I bear witness that you are Allāh’s Proof and His Trustee over His 
creatures.’ ’’ 

932 — 14. al-Husayn ibn Muhammad (—) Mu‘allā ibn Muhammad, 
that Ahmad ibn Muhammad ibn ‘Abdillāh said: 

‘‘ ‘Abdullāh ibn Hulayl used to believe in [the Imāmate of] ‘Abdullāh, 
and he went to al-‘Askar [i.e., Sāmarrā’], where he turned away from this 
belief. I asked him about the cause of his conversion. He said: ‘I was 
standing waiting for Abu ’l-Hasan [al-Hādī], peace be upon him, to ask 
him about this [belief of mine]. He came up to me in a narrow alley. He 
turned his head towards me until he was facing me, then he spat out 
something towards me from his mouth, and it landed 
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on my chest. I took it, and it was a piece of parchment on which was 
written: ‘‘He [i.e., ‘Abdullāh] was not in this position, and he was not [an 
Imām].’’ ’ ’’1 

933 — 15. ‘Alī ibn Muhammad, that one of our co-sectarians whose 
name he mentioned said: Muhammad ibn Ibrāhīm narrated to us, and said: 
Mūsā ibn Muhammad ibn Ismā‘īl ibn ‘Ubaydillāh ibn al-‘Abbās ibn ‘Alī 
ibn Abī Tālib informed us, saying: Ja‘far ibn Zayd ibn Mūsā reported to 
me, from his father, from his forefathers, that they said: 

‘‘One day Umm Aslam2 came to the Prophet, may the blessing and 
peace of Allāh be with him and his descendants, who was [that 

1  The Imām al-Hādī, peace be upon him, was under the surveillance of the 
authorities of the caliphs, so the narrator could not go directly to him. Perhaps the 
Imām chose this unorthodox way of communicating with him in order that the 
authorities should not perceive what he. was doing. 

2  Ibn ‘Ayyāsh reports this h adīth with a number of different chains of 
transmission from Umm Sulaym, not Umm Aslam (see Ibn ‘Ayyāsh, Muqtadabu 
’l-athar, pp. 18 — 22; Mir’ātu ’l-‘uqūl; vol. 4, pp. 105 — 111; al-Bih ār, vol. 25, 
pp. 185 — 190). The correct reading should be Umm Sulaym. She was the 
daughter of Milh ān, and she was one of the famous Ansār companions of the 
Holy Prophet, may the blessing and peace of Allāh be with him and his 
descendants (see Ibn Sa‘d, vol. 8, pp. 310 — 318; al-Istī‘āb, vol. 4, pp. 1940 — 
1941; Usdu ’l-ghābah, vol.7, pp. 345 — 346; al-Isābah, vol. 8, pp. 227 — 230; 
Tahdhību ’t-tahdhīb, vol. 12, pp. 471 — 472). Among Shī‘ī scholars, the Shaykh 
at -T ūsī mentions her as a companion of the Prophet (ar-Rijāl, p.33; Majma‘u ’r-
rijāl, vol. 7, p. 181; Mu‘jam rijāli ’l-hadīth, vol. 23, p. 211). The name of Umm 
Aslam does not seem to appear in any books concerning the companions, whether 
by Shī‘ī or non-Shī‘ī authors. 
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day] in the house of Umm Salamah. She asked her about the Messenger of 
Allāh, may the blessing and peace of Allāh be with him and his 
descendants, and she said that he had gone out on some necessary business 
and would come back soon. So she waited for him at Umm Salamah’s till 
he, may the blessing and peace of Allāh be with him and his descendants, 
came. Umm Aslam said: ‘May my father and mother be made your 
ransom, O Messenger of Allāh, I have been reading books, and I know all 
the prophets and [their] successors. Mūsā had a successor while he was 
alive and a successor after he died, so did ‘Īsā; so who is your successor, 
O Messenger of Allāh?’ He said to her: ‘O Umm Aslam, my successor 
while I am alive and after my death is one and the same.’ Then he said to 
her: ‘O Umm Aslam, whoever can do what I [shall] do [now], is my 
successor.’ Then he picked up a small stone from the ground and rubbed 
it with his fingers till he made it like flour. Then he [wetted it and] kneaded 
it, and stamped it with his seal. Then he said: ‘Whoever can do what I 
[have just] done is my successor while I am alive and after my death.’ 
[Umm Aslam said:] ‘I left him, and went to Amīr al-mu’minīn, peace be 
upon him, and said: ‘‘May my father and mother be made your ransom, 
are you the successor of the Messenger of Allāh, may the blessing and 
peace of Allāh be with him and his descendants?’’ He said: ‘‘Yes, O Umm 
Aslam.’’ Then 
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he picked up a small stone from the ground, and rubbed till he made it just 
like flour. Then he [wetted it and] kneaded it, and stamped it with his seal. 
Then he said: ‘‘O Umm Aslam, whoever can do what I [have just] done is 
my successor.’’ Then I went to al-Hasan, peace be upon him, who was 
[then] a youth, and said to him: ‘‘O my master, are you the successor of 
your father?’’ He said: ‘‘Yes, O Umm Aslam.’’ Then he extended his hand 
and picked up a small stone, and did what the other two had done. Then I 
left him and went to al-Husayn, peace be upon him, while I thought he was 
very young, and I said to him: ‘‘May my father and mother be made your 
ransom, are you the successor of your brother?’’ He said: ‘‘Yes, O Umm 
Aslam, give me a small stone.’’ Then he did what they had done.’ Umm 
Aslam grew older until she reached [the time of] ‘Alī ibn al-Husayn, who, 
after the murder of al-Husayn, peace he upon him, had returned to Medina. 
She asked him: ‘Are you your father’s successor?’ He said: ‘Yes.’ Then 
he did what they had done, may Allāh bless all of them.’’ 

934 — 16. Muhammad ibn Yahyā (—) Ahmad ibn Muhammad (—) 
al-Husayn ibn Sa‘īd (—) al-Husayn ibn al-Jārūd (—) Mūsā ibn Mūsā ibn 
Bakr ibn Dāb (—) whoever narrated to him, that Zayd1 ibn ‘Alī ibn 

1 The most probable date for the birth of Zayd ibn ‘Alī ibn al-Husayn ibn 
‘Alī ibn Abī T ālib is 67/687, although in the footnote to hadīth no. 434 another  
 

date was given. Zayd was the first of the Ahlu ’l-bayt to revolt after the 
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Imām al-Husayn, peace he upon him. Although a summary of the Imāmiyyah view 
about Zayd was given in the previously mentioned footnote, further details are 
necessary for the understanding of references in this hadīth to certain episodes in his 
life. The fear expressed at the end of the hadīth, that Zayd would be hung in Kūfah, 
has also been expressed in several histories. Abu ’l-Faraj al-Isfahānī narrates by 
several chains of transmission from Zayd’s father, as-Sajjād, and al-Bāqir, peace be 
upon them both, that they said: ‘‘I seek refuge from Allāh for you, lest you be the 
Zayd who will be hung at al-Kunāsah.’’ (Maqātilu ’t-Tālibiyyīn, p. 131). Abū Ja‘far 
Mansūr said in the speech he made after he had captured the Banu ’l-Hasan (see 
footnote to hadīth no.935): ‘‘... Zayd ibn ‘Alī rose up. The people of Kūfah deceived 
and deluded him. After they had caused him to openly rise up and show himself, they 
left him to [his] enemies. He had gone to Muhammad ibn ‘Alī [al-Bāqir], who had 
implored him by Allāh not to rise in rebellion, and beseeched him not to accept what 
the people of Kūfah had told [him to do]. He said to him: ‘We have found in some of 
our [sources of] knowledge that one of our Ahlu ’l-bayt will be hanged in Kūfah, and 
I am afraid you are the one who will be hanged ...’ ’’ (at-Tabarī, vol. 3, p.431; Murūju 
’dh-dhahab, vol. 6, pp. 204 — 205 [which erroneously gives ‘‘... Abū Muhammad 
ibn ‘Alī ...’’]; Jamharat khutab al-‘Arab, vol. 3, p. 29). Since the Imām al-Bāqir, 
peace be upon him, died in 114/733, and the revolt in which Zayd was hung occurred 
five years later, it is clear that he was invited to Kūfah on two separate occasions. The 
first occasion was the one during al-Bāqir’s lifetime in which he advised him not to 
rise up in Kūfah, which he did not do; however, on a subsequent occasion, Zayd was 
obliged to hide himself in Kūfah among the Shī‘ah from the caliph Hishām ibn ‘Abdu 
’l-Malik ibn Marwān (71/690 — reigned 105/724 — 125/ 743), and it was at this 
time that he was forced to lead a rebellion. 
Zayd went to Kūfah in 120/738, and people met with him in secret and swore 
allegiance to him, urging him to rise up. His contacts were not confined to Kūfah, 
however, for he secretly communicated with other parts of the Islamic world by 
agents who spread his message. As a result, by the time he did rebel, 40,000 
people had sworn allegiance to him in Kūfah. He had determined a specific date 
for his rebellion; however, when news reached him that the Governor of Kūfah 
Yūsuf ibn ‘Umar ath-Thaqafī (d. 127/745) had discovered his hiding-place, he 
was obliged to rise up much sooner, which he did on the eve of Wednesday, Ist 
S afer 122/6th January,740. Most of those who had sworn allegiance to him 
deserted, and he was left with only 500 men to face the 15,000 strong army that 
Hishām had sent from Damascus. Nevertheless, the battle continued without stop 
for three nights and two days until Zayd was finally killed by an arrow which 
entered his forehead on the eve of Friday. His son, Yah yā, and some companions 
buried him that night, but one of their slaves  

www.wofis.com - info@wofis.com



* * * * * * * 
al-H usayn, peace be upon him, came in to Abū Ja‘far, Muh ammad ibn 
‘Alī, peace be upon him, [carrying] with him letters from the people 
of  Kūfah in which they invited him to [come to] them. [He said] they 
had all agreed to insist that he rise up in rebellion. Abū Ja‘far, peace 
be upon him, said to him: ‘‘Do these letters come unprompted from 
them, or are they replies to [letters] you have written to them and to 
what you have called them?’’ He said: ‘‘No, they originate from the 
people themselves, because they recognize our rights and our relation 
to the Messenger of Allāh, may the blessing and peace of Allāh be 
with him and his descendants, and because of what they have found in 
the Book of Allāh, to Whom belong Might and Majesty, about the 
obligation to love us and the duty to obey us, and because of the 
constraint,  
 

advised the Governor where he had been interred, and his body was dug 
up thefollowing day. His head was cut off and sent first to Damascus and then to 
Medina and Egypt, and his body was exhibited in Kūfah at al-Kunāsah, the city’s 
rubbish-dump, until Yah yā rebelled in Khurāsān and the caliph ordered Yūsuf 
the Governor, to take down Zayd’s body and burn it, which he did in 126/743; 
his ashes were thrown into the Euphrates Without going into details of the reasons 
for Zayd’s rebellion and his defeat, it can be said that the most important cause 
of his failure was his inability to perceive the effect on his rebellion of the 
multiplicity of sects and their varying beliefs. This matter is further discussed in 
the footnote to the following hadīth. 
(For further references to Zayd’s rebellion see Maqātilu ’t -t ālibiyyīn, pp. 127 — 
151; at -T abarī, vol. 2, pp. 1667 — 1688, 1698 — 1716; al-Bihār, vol. 46, pp. 168 
— 209; Mu‘jam rijāli ’l-hadīth, vol. 7, pp. 347 — 359.) 
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confinement and difficulty in which we are.’’ Abū Ja‘far, peace be upon 
him, said: ‘‘The obedience has been made a duty by Allāh, to Whom 
belong Might and Majesty, and it is a rule [sunnah] which He has imposed 
in the case of those gone by, and which Ile will similarly impose for the 
ones to come; but the obedience is to [only] one of us [at a time], although 
the love is for all [of us]. Allāh’s command is issued regarding those near 
to Him by an uninterrupted decision, by a conclusive judgement, by an 
unalterable certainty, by an absolute decree, for an appointed end at a time 
He knows; and do not let those who have not sure faith make you unsteady 
(ar-Rūm, 30:60); Surely they will not avail you aught against Allāh (al-
Jāthiyah,45:19). Do not be hasty, for Allāh does not hasten when His 
slaves are hasty. Do 

 
               Zayd’s son, Yahyā (98/716 — 125/743), fled after his father’s death to 
Balkh in Khurāsān, where he laid the foundation for his own rebellion in 125/743. 
In that year he fought for some months with the Governor of Khurāsānī rebelled 
and took down his body and had it properly buried in 132/749. (See Maqātil, 
pp.152 — 158; at-T abarī, vol. 2, pp. 1713 — 1714, 1770 — 1774). Ibn Shākir 
writes: Ja‘far ibn Muhammad as-S ādiq was informed that a group had gathered 
round Yahyā ibn Zayd and incited him to rebel, so he wrote to him forbidding 
him to do this, and telling him that he would be killed like his father. It happened 
as as-S ādiq had said, (Fawātu ’l-wafāyāt, vol. 2, p.38). 
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not anticipate Allāh at all, for [if you do] troubles will paralyse you and 
caste you down.’’ [The narrator] said: ‘‘Zayd became angry at this, and 
said: ‘The Imām from among us is not one who sits in his house, closes 
the curtains and holds [people] back from the jihād. No, the Imām from 
among us is one who wards off [enemies] from his domain, struggles in 
the path of Allāh as is His due, defends his flock, and protects his 
inviolable territory.’ Abū Ja‘far, peace be upon him, said: ‘O my brother, 
do you recognize in yourself anything of [the qualities] you have related 
concerning the [personality] of [the Imām]? [If you do] then bring 
evidence for it from the Book of Allāh, or a proof from [the sunnah of] the 
Messenger of Allāh, may the blessing and peace of Allāh be with him and 
his descendants, or a [reliable] precedent. Allāh, to Whom belong Might 
and Majesty, made some things permissible, some things forbidden, some 
things duties, some things authentic precedents, and some things rules to 
be followed; so He did not create any vagueness for the Imām who should 
rise up with His Affair (al-qa’im bi-amrih) in matters relating to him in 
which He commanded obedience [from others], as a result of which he 
might anticipate Him in something before the situation is ready for it, or 
strive after it before the time is ripe for it. Allāh, to Whom belong 
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Might and Majesty, says about hunting: slay not the game while you are in 
pilgrim sanctity (al-Mā’idah, 5:95). So is killing game [which Allāh 
permitted as a general law] more serious, or killing human beings which 
Allāh has forbidden [as a general law]? He has created a time and a place 
for everything; and Allāh, to Whom belong Might and Majesty, says: but 
when you have quit your pilgrim sanctity, then hunt for game (al-Mā’idah, 
5:2). And Allāh, to Whom belong Might and Majesty, says: ‘do not 
profame signs which cause remembrance (sha‘ā’ir, pl. of sha‘īrah) of 
Allāh, nor the month in which [war] is forbidden (al-Mā’idah, 5:2). He 
made the months a specific number, and made [war in] four of them 
forbidden1, and He says: (An acquittal from Allāh and His Messenger, unto 
the idolators with whom you made covenant:) ‘Journey freely in the land 
for four months; and know that you cannot frustrate the will of Allāh,…’ 
(at-Tawbah, 9:[l] & 2). Then He, the Blessed, the Sublime, says: Then, 
when the months [in which war is] forbidden are drawn away, slay the 
idolators wherever you find them [at-Tawbah, 9:5]; so He created a time 
and a place for this. And He said: And do not resolve on the knot of 
marriage  

1  The number of the months; with Allāh, is twelve in the Book of Allāh, the 
day that He created the heavens and the earth; [in] four of them [war is] forbidden 
(at-Tawbah, 9:36). 
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until the book has reached its term (al-Baqarah, 2:235). So He has made 
for everything an appointed time, and for every appointed time a Register 
(kitāb, see ar-Ra‘d, 13:38). If you [act] on a clear sign from your Lord, 
with certainty in your affair and with no vagueness in your situation, then 
do what you must do. Otherwise, do not pursue anything concerning which 
you are in doubt or confusion. Do not undertake to destroy a power whose 
fruit has not reached ripeness, whose period has not come to an end, when 
the Register has not reached the time appointed for it. Once it has reached 
its period, when its fruit is finished and the Register comes to the time 
appointed for it, the intrinsic hierarchical order [of the power] is 
terminated, and Allāh, as a consequence, bestows humiliation and 
ignominy on the follower and the one followed. I seek refuge with Allāh 
from the leader who does not recognize his time, for then the follower 
knows more about [the time] than the one followed. O my brother, do you 
desire to revive the way of a group of the people who disbelieved in the 
signs of Allāh, disobeyed His Messenger, followed their desires without 
Allāh’s guidance, and claimed the caliphate with no proof from Allāh, or 
commission from His Messenger? I seek refuge with Allāh for you, O my 
brother, lest you should be hung at al-Kunāsah tomorrow.’ Then tears 
welled up in his eyes and flowed 
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[down his face]. He said: ‘May Allāh [judge] between us and those who 
tear open what covers us, who deny our rights, spread our secret abroad, 
relate us to those who are not our forefathers, and say things about us 
which we do not relate about ourselves.’ ’’ 

935 — 17. One of our co-sectarians (—) Muhammad ibn Hassān (—) 
Muhammad ibn Ranjawayh (—) ‘Abdullāh ibn al-Hakam al-Armanī that 
‘Abdullāh ibn Ibrāhīm ibn Muhammad al-Ja‘farī said: 

‘‘We went to Khadījah, the daughter of ‘Umar ibn [the Imām] ‘Alī ibn 
al-Husayn ibn ‘Alī ibn Abī Tālib, peace be upon him, to offer our 
condolences on [the death of] the son of her daughter. With her we found 
Mūsā [al-Jawn] ibn ‘Abdillāh ibn al-Hasan [ibn al-Hasan ibn ‘Alī ibn Abī 
Tālib, peace be upon him]. She was [sitting] to one side near the women. 
We offered them our condolences, then we turned to him. He was saying 
to the daughter of Abū Yashkur, who was reciting the funerary elegy: 
‘Recite!’ She recited: 

‘Count the Messenger of Allāh, and count after him, 
The Lion of the Lord [Hamzah] and thirdly ‘Abbās; 

Count ‘Alī, the Good, and count ja‘far. 
Count ‘Aqīl after him, the leaders [of the people].’ 
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He said: ‘Well read! You have deeply affected me. Recite more.’ 
Straightway she said: 

‘Among us is the Leader of the Pious, Muhammad, 
That Purified Leader, and his cavalier; 

And among us is ‘Alī, his son-in-law and the son of his uncle; 
And Hamzah is one of us, and the virtuous one, Ja‘far.’ 

We stayed with her till night descended. Then Khadījah said: ‘I heard my 
paternal uncle, Muhammad ibn ‘Alī [al-Bāqir], may the blessing of Allāh 
be upon him, say: ‘‘In ceremonies of mourning women should lament so 
that tears may flow; and it is not right for them to speak unwittingly. When 
night comes, do not disturb the angels with lamentation.’’ ’ Then we left, 
and we returned to her early next morning. We were discussing in her 
presence the way her home was separated from the house of Abū ‘Abdillāh 
Ja‘far ibn Muhammad. [Mūsā] said: ‘This is a stolen house.’ She said: 
‘This was an expropriation by our Mahdī’1 — she meant Muhammad ibn 
‘Abdillāh ibn al-Hasan [the brother of Mūsā], and by this she was making 
fun of [Mūsā]. Mūsā ibn ‘Abdillāh said: ‘By Allāh, I shall tell you an 
amazing story. I saw 

1  See note at the end of this h adīth. 
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my father, may Allāh have mercy on him, when he had started his activities 
in favour of Muhammad ibn ‘Abdillāh, and had made up his mind to seek 
out his companions.1 He said: ‘‘This matter will not go well, unless I go to 
meet Abū ‘Abdillāh Ja‘far ibn Muhammad.’’ Then he set off with me at 
his side. I set out with him till we arrived at [the house of] Abū ‘Abdillāh, 
peace be upon him; we met him coming out going to the Mosque [in 
Medina]. My father asked him to stay and talked with him. Abū ‘Abdillāh, 
peace be upon him, said to him: ‘‘This is not the place for this. If Allāh 
wishes, we shall meet [again].’’ My father returned well-pleased; he 
waited until the next day or the day after, then we set out till we reached 
[his house]. My father went in to him, and I was with him, and he opened 
the conversation. Among the things he said was: ‘‘You know, may I be 
made your ransom, that I exceed you in years and that among your kinsfolk 
there are [also] those who are older than you, but that Allāh, to Whom 
belong Might and Majesty, has given you precedence by an excellence 
which not one of your 

1  This was in about the year 140/762, when Muhammad al-Hasanī was 
hiding in the mountains of Juhaynah, as is described later in this hadīth, and 
concern the second period of Muhammad’s activity, not the period immediately 
after the meeting with the Imām as-S ādiq, peace be upon him, described in the 
note at the end of this hadīth. (See at-T abarī, vol. 3, pp.148, 156,157; Ibnu ’l-
Athīr, vol. 5, pp. 514 — 515; Ibn Khaldūn, vol. 3, p.187) 
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kinsfolk has. I have come to you trusting in what I know of your goodness. 
Know, may I be made your ransom, that if you answer me positively none 
of your followers will desert me, and no two people of the Quraysh, nor 
any others will differ in their opinion about me.’’ Abū ‘Abdillāh, peace be 
upon him, said to him: ‘‘You will find others more obedient to you than 
me, and you will find no advantage in me. By Allāh, indeed you know that 
I would like to leave for the desert [to look after my animals], and am often 
on the point of going but it is very difficult for me. I should like to go on 
hajj, but I only manage to reach there after much trouble, fatigue and great 
effort. Look for others and ask them for this, but do not tell them that you 
came to me.’’ He said to him: ‘‘The people are eager to hear what you say, 
and if you answer me positively, no-one will desert me, but you need have 
no responsibility for fighting or anything you do not approve of.’’ ’ [Mūsā] 
said: ‘Then people poured in to where we were and interrupted what we 
were saying. My father said: ‘‘May I be made your ransom. What do you 
say?’’ [The Imām] said: ‘‘We shall meet again, if Allāh wishes.’’ He said: 
‘‘Will [your answer] be as I would like?’’ He said: ‘‘[It will be] as you 
would like, if Allāh wishes, for your own good.’’ Then [my father] left and 
came to [his] house. He sent a messenger to 
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Muhammad in the mountains of [the tribe of] Juhaynah1 which is called 
al-Ashqar, and which is two nights’ [journey] from Medina, who gave him 
good news and informed him that [my father] had been successful in what 
[Muhammad] needed and what he was seeking. [The messenger] returned 
after three days, and we went to wait at the door of [the Imām’s house]. 
We were not used to having to wait to see him when we came, but the 
person who announced [our presence] delayed [in returning]. Then we 
were given permission [to enter], and went in to him; I sat at one side of 
the room, while my father went near to him, kissed his head, and said: 
‘‘May I be made your ransom, I return to you hopefully and in expectation 
[of a positive answer]. My hope and expectation have grown, and I look 
forward to achieving what I want.’’ Abū ‘Abdillāh, peace be upon him, 
said to him: ‘‘O my cousin, I seek refuge for you with Allāh, lest you 
should 

1  This is a chain of mountains which extends from Medina towards the Red 
Sea, and because the tribe of Juhaynah lived there it was known after their name. 
Its highest point is the Jabal Rad wā, where the Kaysāniyyah claimed that 
Muhammad ibn Hanafīyyah disappeared (Ibn Khallikān, vol. 4, pp. 172 — 173; 
Mu‘jamu ’l-buldān, vol.3, p.51). Muhammad al-Hasanī’s base was on this same 
Jabal Rad wā (Maqātil, pp. 230 — 231; at -T abarī, vol. 3, p.167; Ibnu ’l-Athīr, vol. 
5, p. 521; Ibn Khaldūn, vol. 3, p.189). When he wanted to communicate with 
people in Medina he would come to a part of the same chain of mountains which 
was nearer to the city, as is mentioned in this part of the hadīth. The name given 
in this h adīth, ‘‘al-Ashqar’’, is a copyist’s mistake for ‘‘al-Ash‘ar’’, which is a 
mountain in this chain near to Medina (Wafā’u ’l-wafā, vol. 4, pp. 1126 — 1127; 
Mu‘jamu ’l-buldān, vol.1, p.198; al-Maghānimu ’l-mut ābah, vol.1, p.16; Mu‘jam 
masta‘jam, vol. 1, p. 154). 
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attempt this thing which you have been thinking about. I truly fear for you 
that this will result in something evil for you.’’ The conversation between 
them continued till it reached a point that [my father] had not anticipated. 
One of the things [my father] said was: ‘‘For what reason did al-Husayn 
have more right [to the Imāmate] than al-Hasan?’’ Abū ‘Abdillāh, peace 
be upon him, said: ‘‘May Allāh have mercy on al-Hasan, and have mercy 
on al-Husayn, why do you bring this up?’’ He said: ‘‘Because if al-Husayn, 
peace be upon him, had been acting justly he should have appointed to [the 
Imāmate] the eldest of al-Hasan’s sons.’’ Abū ‘Abdillāh, peace be upon 
him, said: ‘‘When Allāh, the Blessed, the Sublime, sent the revelation to 
Muhammad, may the blessing and peace of Allāh be with him and his 
descendants, He revealed to him what He willed, and did not consult with 
a single one of his creatures. Muhammad, may the blessing and peace of 
Allāh be with him and his descendants, commanded ‘Alī, peace be upon 
him, what he willed, and [‘Alī, peace be upon him] did what he was 
commanded; and we say nothing about him but what the Messenger of 
Allāh, may the blessing and peace of Allāh be with him and his 
descendants, ordered [us to say] in the way of reverence and confirming 
[what 
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he said and did], and if he had ordered al-Husayn1 to appoint to it the eldest 
or to transfer it’’ — i.e., the successorship — ‘‘between their sons, al-
Husayn would have done it. He is not accused by us of keeping [it] for 
himself; he turned his back [i.e., died], and left [the Imāmate] behind him, 
and he proceeded to what he had been commanded, and he is your 
grandfather and your paternal uncle. If you say what is good, it is more 
worthy of you, but if you say what is pointless, may Allāh forgive you. 
Obey me, 0 son of [my great-]uncle, and hear what I say. By Allāh, besides 
Whom there is no god, I shall never cease to give you good counsel and to 
be anxious for your [well-being]. But how [can this benefit you] when I do 
not see you doing [what I advise you]. 

1  In the report of al-Kāfī and in those narrations which rely on this report, 
the text gives ‘‘al-Husayn’’, and we have no other narration with which to 
compare it, but it would seem that it should be ‘‘al-Hasan’’, because it would 
furnish a better answer to ‘Abdullāh ibn al-Hasan’s question: if the Imāmate 
should have gone to al-Hasan’s sons after al-Husayn, why did al-Hasan not 
appoint his own son, or divide up the Imāmate between the sons of both of them, 
peace be upon them? A second reason in favour of this alternative reading is that 
the sentence ‘‘wa-la-qad wallā wa taraka dhālik’’, according to al-Majlisī’s 
reading (see Mir’ātu ’l-‘uqūl, vol. 4, p.127), and according to our translation, 
makes more sense if read as ‘‘wa-la-qad wulliya we taraka dhālik’’, meaning ‘‘he 
was appointed [the caliph] but gave it up,’’ and this is what al-Hasan did. It also 
seems that a sentence has been omitted following this, so that the text should read: 
‘‘and he proceeded to what he had been commanded, and appointed al-Husayn, 
who is your grandfather and paternal uncle,’’ because only al-Husayn could be 
his paternal uncle; ‘Abdullāh’s mother was Fātimah, the daughter of the Imām 
al-Husayn, so both he and the Imām al-Hasan, peace be upon them, were 
grandfathers — one maternal, the other paternal. 
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The command of Allāh can never be held back.’’ My father was gladden 
at this. But Abū ‘Abdillāh said to him: ‘‘By Allāh, indeed you know that 
he is the squint-eyed, the akshaf1, the one with a tawny complexion, the 
one who will be killed at the porch of Ashja‘’s [house in Medina] in the 
bed of the flood-course2 of [the alley].’’ My father said: ‘‘[Muhammad] is 
not this one [you describe]. By Allāh, he will surely fight for every day, 
hour or year that [his enemies have fought us before]; he will rise up to 
avenge the blood of all the descendants of Abū Tālib.’’ Abū ‘Abdillāh, 
peace be upon him, said: ‘‘May Allāh forgive you. What I fear is that this 
verse will become realized for this fellow of ours: 

You arouse hope in yourself in the middle of nowhere, 
and you deceive yourself.3 

No, by Allāh, he will have power over no more than [what is inside] the 
walls of Medina; his influence will not reach to at -Tā’if even if he collects 
himself together’’ — i.e., even if he exerts himself. ‘‘There 

1  Akshaf: a person, the top of whose forehead is sparsely covered with hair. 
A sign of bad luck among the Arabs. (Tāju ’l-‘arūs, vol. 6, p.233) 

2  Masīl: where a flood-torrent runs. Some alleys in Medina became 
torrents when rain fell. 

3  This line is from the qasīda of al-Akhtal, Ghiyāth ibn Ghawth at-Taghlibī 
(19/640 — 90/708) which he wrote to defame Jarīr ibn ‘Atiyyah al-Kalbī (28/ 649 
— 110/728). (see Dīwān al-Akhtal, Beirut, Dār al-Mashriq, p. 50) 

www.wofis.com - info@wofis.com



 
 

* * * * * * * 
 
is no alternative but that it will happen thus. Fear Allāh, and have mercy 
on yourself and the sons of your forefather. By Allāh, I recognize him as 
the most ill-fated thing to come from the loins of man into the womb of 
woman. By Allāh, he is the one who will be killed at the porch of Ashja‘’s 
[house] among the houses [of Medina]. By Allāh, it is as if I see him 
thrown to the ground, stripped of his clothes, with a stone between his legs. 
What this young man hears will be of no advantage to him’’ ’ — Mūsā ibn 
‘Abdullāh said: ‘He meant me.’ — ‘ ‘‘but he will rise up with him and will 
run away, and his master will be killed. Then he will go elsewhere and will 
rise up under another flag whose commander will be killed and whose 
army will be scattered. If he obeys me he should seek security at that time 
from the Banu ’l-‘Abbās, till Allāh grants him release from suffering. You 
know that this affair will never end, and both you and we know that your 
son [i.e., Muhammad] is the squint-eyed, the one with a tawny complexion, 
the ashkaf, who will be killed at Ashja‘’s porch among the houses, in the 
bed of the flood-course [of the alley].’’ My father stood up, saying: ‘‘May 
Allāh let us do without you. Either you will return [to us], or Allāh will 
protect us without you 
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or anyone else. You only want by this to keep others from us, and that you 
should be the means by which [they are kept from us].’’ Abū ‘Abdillāh, 
peace be upon him, said: ‘‘Allāh knows that I only want to give you good 
counsel and to guide you, but Lcan do nothing more than this.’’ My father 
got up and rushed out angrily trailing his cloak behind him, but Abū 
‘Abdillāh, peace be upon him, caught up with him and said to him: ‘‘I tell 
you that I heard the one who is both your paternal and maternal uncle [i.e., 
‘Alī ibn al-Husayn, peace be upon him] mention that you and the sons of 
your forefather will be killed. But if you obey me and see that you repel 
with that which is fairer [than this rebellion], then do so. By Allāh, besides 
whom there is no god, He Who knows the unperceivable and the 
perceivable, the Merciful, the Compassionate, the Great, the one who is 
Exalted over [all] His creatures, I would desire to make my sons, the most 
beloved of them to me and the most beloved of my household to me, a 
ransom for you. Nothing is equal to you in my [eyes]. Do not think that I 
am deceiving you.’’ My father left his house angrily and regretting [he had 
come in the first place]. [Mūsā] said: ‘We only stayed a short time, twenty 
nights or thereabouts, before the agents of Abū Ja‘far entered [the city]. 
They captured my father, my paternal uncles: Sulaymān 
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ibn Hasan, Hasan ibn Hasan, Ibrāhīm ibn Hasan, Dāwūd ibn Hasan and 
‘Alī ibn Hasan; [and also] Sulaymān ibn Dāwūd ibn Hasan, ‘Alī ibn 
Ibrāhīm ibn Hasan, Hasan ibn Ja‘far ibn Hasan, Tabātābā Ibrāhīm ibn 
Ismā‘īl ibn Hasan and ‘Abdullāh ibn Dāwūd.’ [Mūsā] said: ‘They were 
shackled, they were taken in open camel-litters with nothing on the floor 
and were halted in the place [outside Medina] where feast-day prayers 
were held so that the people could vilify them.’ He said: ‘The people kept 
back from them and pitied them for the predicament they were in. Then 
they brought them and halted them at the door of the Mosque of the 
Messenger of Allāh, may the blessing and peace of Allāh be with him and 
his descendants.’ ’’ 

‘Abdullāh ibn Ibrāhīm al-Ja‘farī said: ‘‘Then Khadījah, the daughter 
of ‘Umar ibn ‘Alī said to us: ‘When they were halted at the door of the 
Mosque, the door which is called Bāb Jibrīl, Abū ‘Abdillāh, peace be upon 
him, was looking down on them [from the outside], and most of his ridā’1 
had fallen off his shoulder onto the ground. Then [he went inside] and 
looked down [on them] through the door of the 

1  A large cloth which covered the shoulders and served as an overcoat. The 
fact that it had partially fallen onto the ground is a sign of his state of agitation 
and unease. 
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Mosque, and said three times: ‘‘May Allāh curse you, O peoples of the 
Ans ār; you did not make [your] covenant with the Messenger of Allāh, 
may the blessing and peace of Allāh be with him and his descendants, for 
the like of this, nor did you swear allegiance with him [for this]1. By Allāh, 
I [tried to] give counsel but I was defeated, but the Determining [of Allāh] 
cannot be dismissed.’’ Then he stood, took one of his sandals and put it 
on, the other one being in his hand, and dragged his ridā’ along the ground. 
He entered his house and was laid up with a fever for twenty nights; he did 
not stop weeping in this period, night and day, so that we feared for his 
life.’ This is what Khadījah said.’’ al-Ja‘farī said: ‘‘Mūsā ibn ‘Abdillāh ibn 
al-Hasan told us: ‘When the group in the camel-litters came into view, Abū 
‘Abdillāh, peace be upon him, got up from the Mosque and made for the 
litter in which 

1  Abu ’l-Faraj al-Isfahānī reports with his own chains of transmission from 
the Imām as-S ādiq, peace be upon him, that he heard from his father, who had 
heard from his father, back to the Imām ‘Alī, peace be upon him, that on the night 
of a1-‘Aqabah, when the agents of the tribes of Aws and Khazraj convened with 
the Holy Prophet before the hijrah, ‘Alī was present. The Messenger of Allāh 
told him that he should take allegiance from them. When ‘Alī asked for what he 
should take allegiance, the Holy Prophet said: ‘‘Take [an oath] from them that 
they swear allegiance to Allāh and His Messenger; that Allāh must be obeyed and 
not defied; that they should protect the Messenger of Allāh and his descendants 
from the same things that they protect themselves and their descendants.’’ 
(Maqātil, pp. 219 — 220; at -T abarī, vol. 3, pp. 174 — 175; Ibnu ’l-Athīr, vol. 5, 
p.524; Ibn Khaldūn, vol. 3, p.189) 
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‘Abdullāh ibn al-Hasan was, intending to speak to him. He had his way 
forcefully obstructed, and the guard pounced on him, but he pushed him 
away and said: ‘‘Get away from this; Allāh will suffice you and will suffice 
others!’’ Then [the prisoners] were taken into a side-alley, and Abū 
‘Abdillāh, peace be upon him, went to his home. They had not reached al-
Baqī‘1, when the guard [who has obstructed the Imām] was visited by a 
sore affliction — his she-camel kicked him with its hind-legs, and trod on 
his thigh. He died as a result of this. [The prisoners] passed on. 

‘‘ ‘We stayed [in Medina] after this for some time, until news reached 
Muhammad ibn ‘Abdillāh ibn Hasan that his father and his uncles had been 
killed, that Abū Ja‘far [al-Mansūr] had killed them, except Hasan ibn 
Ja‘far, Tabātabā, ‘Alī ibn Ibrāhīm, Sulaymān ibn Dāwūd, Dāwūd ibn 
Hasan and ‘Abdullāh ibn Dāwūd.’ [Mūsā] said: ‘Muhammad ibn ‘Abdillāh 
re-appeared after this and called the people to swear allegiance to him.’ 
[Mūsā] said: ‘I was the third to swear allegiance to him. The people 
crowded around him to swear allegiance, and neither the Qurayshite nor 
the Ansārīs nor the Arabs differed in any way concerning him.’ [Mūsā] 
said: ‘[Muhammad] counselled 

1  The cemetary inside Medina where many members of the Ahlu ’l-bayt 
were buried. 
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with ‘Īsā ibn Zayd1, who was trusted by him and was commander of his 
police, and advised him to send for the leading personalities of his 
kinsmen. ‘Īsā ibn Zayd said to him: ‘‘If you call them with an insignificant 
invitation they will not respond to you; you should treat them firmly. Leave 
them to me.’’ Muhammad said to him: ‘‘Go to every one of them you 
want.’’ [‘Īsā] said: ‘‘Send for their chiefs and the headmen’’ — he meant 
Abū ‘Abdillāh, Ja‘far ibn Muhammad, peace be upon him — ‘‘and if you 
treat him firmly, they will all understand that you will oblige them to 
follow the same path along which you made Abū ‘Abdillāh, peace be upon 
him, pass.’’ ’ [Mūsā] said: ‘By Allāh, it was not long before Abū ‘Abdillāh, 
peace be upon him, was 

1  ‘Īsā ibn Zayd ibn ‘Alī ibn al-Husayn (109/727 — 167/783) rose up with 
Muhammad ibn ‘Abdillāh and vehemently supported his rebellion. Abu ’l-Faraj 
narrates by many chains of transmission that ‘Īsā used to say to Muhammad: 
‘‘Give me permission to behead whoever from the descendants of Abū T ālib 
separates from you or rejects allegiance to you.’’ (Maqātil, pp. 283, 296, 407). 
The same author as well as at-T abarī report that ‘Abdullāh ibn al-Husayn ibn ‘Alī 
ibn al-Husayn was brought before Muhammad blindfolded. Muhammad said: ‘‘I 
swore that if I saw this person I would kill him.’’ ‘Īsā said to him: ‘‘Let me cut 
his head off.’’ Muhammad stopped him (Maqātil, p. 296; at-T abarī, vol. 3, pp. 
200 — 201). ‘Īsā is also reported to have said: ‘‘If Allāh had revealed to 
Muhammad, may the blessing and peace of Allāh be with him and his 
descendants, that He would send another prophet after him, it would have been 
Muhammad ibn ‘Abdillāh ibn al-Hasan.’’ (Maqātil, pp. 252 — 253) 
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fetched and brought before him. ‘Īsā ibn Zayd said to him: ‘‘Accept Islam 
and you will be saved.’’1 Abū ‘Abdillāh said to him: ‘‘Has a new 
prophethood come after Muhammad, may the blessing and peace of Allāh 
be with him and his descendants?’’ Muhammad said to him: ‘‘No, but 
swear allegiance and you will secure the safety of yourself, your property 
and your children; hilt you have no responsibility for war.’’ Abū ‘Abdillāh, 
peace be upon him, said to him: ‘‘No advantage can be had from me in 
war and fighting. I said this before to your father, and I warned him about 
what would happen to him, but a warning is of no use against a Decree. O 
son of my brother, young men are what you need, leave the old men 
alone.’’ Muhammad said to him: ‘‘How near we are to each other in age.’’ 
Abū ‘Abdillāh, peace be upon him, said: ‘‘I will not argue with you. I have 
not come to claim priority over you in what you are involved in.’’ 
Muhammad said to him: ‘‘No, by Allāh, you must swear allegiance.’’ Abū 
‘Abdillāh, peace be upon him, said to him: ‘‘O son of my brother, no 
advantage can be had from me in anything [you want] or in war. I would 
like to leave [to look after my animals in the desert, but I am held back 
from this and it is a burden for me; my household have even spoken 

1  This was the sentence which the Holy Prophet used to say to those who 
came to him seeking Islam. 
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to me about this a number of time. The only obstacle to me in doing this is 
[my] weakness. By Allāh, and by our relationship, you will turn your backs 
on us, and we will have nothing but trouble from you.’’ He said to him: 
‘‘O Abū ‘Abdillāh, by Allāh Abu ’d-Dawānīq’’ — i.e., Abū Ja‘far [al-
Mansūr] — ‘‘is dead.’’ Abū ‘Abdillāh, peace be upon him, said: ‘‘What 
do you want with me, if he is dead?’’ He said: ‘‘I want [to use] you to 
grace [my movement].’’ He said: ‘‘There is no way for [you to get what] 
you want. No, by Allāh, if Abu ’d-Dawānīq has died it is only the death of 
sleep.’’1 He said: ‘‘By Allāh, you will swear allegiance either freely or by 
force, and no praise will accrue to you for having sworn allegiance.’’ He 
most vehemently refused to do this, and [Muhammad] ordered him to be 
imprisoned. ‘Īsā ibn Zayd said to [Muhammad]: ‘‘If we put him in prison 
while it is in a dilapidated condition and it cannot be locked up, we fear 
that he may escape.’’ Abū ‘Abdillāh, peace be upon him, laughed and said: 
‘‘There is no power and no strength except with Allāh, the Sublime, the 
Great; do you think you will imprison me?’’ He said: ‘‘Yes, by He Who 
enabled Muhammad, may the blessing and peace of Allāh 

1  This is a reference to az-Zumar, 39:42, where sleep is compared to a kind 
of death. 
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be with him and his descendants, with the prophethood, I shall indeed 
imprison you, and I shall treat you most harshly.’’ ‘Īsā ibn Zayd said: 
‘‘Gaol him in the place we keep things in security;’’ this is now the house 
of Raytah1. Abū ‘Abdillāh, peace be upon him, said to him: ‘‘By Allāh, I 
shall speak out and the people will confirm [what I say].’’ ‘Īsā ibn Zayd 
said to him: ‘‘If you speak, I shall smash your mouth.’’ Abū ‘Abdillāh, 
peace be upon him, said to him: ‘‘By Allāh, O akshaf, O blue-eyed one, it 
is as if I see you seeking out a hole for yourself to disappear into, and you 
will not be among those who will be mentioned when the armies meet. I 
suppose that [all] you [can do is] when someone claps his hands behind 
you is to flee like a bolting ostrich.’’ Muhammad lost his temper with him 
and dismissed him with the words: ‘‘Imprison him, be strict with him and 
treat him severely.’’ Abū ‘Abdillāh, peace be upon him, said to him: ‘‘By 
Allāh, 

1  Rayt ah was the daughter of Abu ’l-‘Abbās as-Saffāh, the first ‘Abbāsid 
caliph. It was in the eastern section of the Mosque, and in front of it was a door 
to the Mosque which, as a result of the proximity, was called Bāb Rayt ah. It 
became the door by which women came and went and was therefore known as 
Bābu ’n-Nisā’ (Wafā’u ’l-wafā, vol. 2, pp. 691 — 692, 731— 732; Khulāsatu ’l-
wafā, p. 341; ‘Umdatu ’l-akhbār, p.110; al-Madīnah bayna ’l-mādī wa ’l-h ādir, 
pp.144 — 146). Raytah became the wife of the Caliph al-Mahdī, and came to live 
in Medina after 170/786 (at -T abarī, vol. 3, pp. 143, 445, 456, 579; Ibnu ’l-Athīr, 
vol. 5, p. 513). 
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it is as if I see you coming out of the porch of Ashja‘’s [house] into the 
bottom of the water-course, and a horseman with a badge of courage on 
his head rushing upon you with a horse-whip, half white and half black, in 
his hand, on a bay horse with a white streak on his forehead; he beats you 
but no harm will be done to you; you strike the horse between the eyes and 
throw him off the horse. Another comes rushing at you from the alley of 
the Family of Abā ‘Ammār, from the tribe of ad-Du’il; he has two plaited 
pigtails hanging down from his helmet, and a very bushy moustache; he, 
by Allāh, is the one who has come for you. May Allāh have no mercy 
[even] on his decayed bones?’’ Muhammad said to him: ‘‘O Abū 
‘Abdillāh, you are calculating a horoscope, but you are wrong.’’ as-Surāqī 
ibn Salkh al-Hūt went up to him and pushed him from behind till he was 
put inside the prison. [Muhammad] expropriated what he had by way of 
property, and what his kinsfolk who had not rebelled with Muhammad 
possessed.’ 

‘‘[Mūsā] said: ‘Ismā‘īl1 ibn ‘Abdillāh ibn Ja‘far ibn Abī Tālib, who  

1  Ismā‘īl (c 55/675 — 145/762) was a tābi‘ī who narrated from his father 
and from the Imāms as-Sajjād, al-Bāqir and as-S ādiq, peace be upon them. The 
non-Imāmī biographers mention him as a trustworthy narrator (at -T ūsī, ar-Rijāl, 
pp. 83,104,147; Mu‘jam rijāli ’l-hadīth, vol. 3, pp. 147 — 148; al-Bukhārī, at-
Tārīkhu ’l-kabīr, vol. 1, pt. 1, p. 363; Ibn Abī Hātim, vol. 1, pt. 1, p.179; Tahdhību 
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was an old and feeble man, was brought [before Muhammad]. 
He was blind in one eye, and lame in both legs, so that he had to be carried. 
[Muhammad] called him to swear allegiance, and he said to [Muhammad]: 
‘‘O son of my brother, I am old and very feeble, and I am in more need of 
your kindness and assistance [than you are of my allegiance].’’ He said to 
him: ‘‘You have to swear allegiance.’’ He said to him: ‘‘What advantage 
can you possibly have from my allegiance? By Allāh, I only fill in the place 
of the name of one man, if you write [my name].’’ He said to him: ‘‘You 
must do it.’’ Then he spoke harshly to him. Ismā‘īl said to him: ‘‘Call 
Ja‘far ibn Muhammad to me. Maybe we can both swear allegiance [to 
you].’’ ’ [Mūsā] said: ‘He called Ja‘far, peace be upon him, and Ismā‘īl 
said to him: ‘‘May I be made your ransom; if you think you can explain 
[the affair] to him, then do so. Perchance Allāh will hold him back from 
us.’’ He said: ‘‘I have made up my mind not to speak with him. Let him 
do what he sees fit.’’ Ismā‘īl said to Abū ‘Abdillāh, peace be up- 

’t-tahdhīb, vol. 1, pp. 306 — 307; Ibn Sa‘d, vol. 5, p. 242). Historians narrate the 
story of his death, and in addition to what is narrated in this hadīth they mention 
that Ismā‘īl said to Muhammad: ‘‘By Allāh, you will be killed, so how can I swear 
allegiance to you?’’ This caused that some people to disassociated themselves 
from Muh ammad. (at-T abarī, vol. 3, p.200; Ibnu ’l-Athīr, vol. 5, p.532; Ibn 
Kathīr, vol. 10, p. 84; Ibn Khaldūn, vol. 3, pp. 190 — 191; Samt u ’n-nujūm al-
‘awālī, vol.4, p.157) 
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on him: ‘‘I implore you by Allāh, do you remember the day when I came 
to your father, Muhammad ibn ‘Alī, peace be upon them both, and I had 
two yellow garments on? He looked at me for a long time and wept. I said 
to him: ‘What is making you weep?’ He said to me: ‘It is the fact that you 
will be killed at an old age unavenged, not even two goats will clash over 
your blood.’ ’’ [Ismā‘īl] said: ‘‘I said: ‘When will this be?’ He said: ‘When 
you are called to falsehood and you reject it, and when you see the squint-
eyed one who will bring misfortune to his kinsfolk, who is related to the 
family of al-Hasan, on the minbar of the Messenger of Allāh, may the 
blessing and peace of Allāh be with him and his descendants, calling [the 
people] to himself, and calling himself by a name which is not his [i.e., the 
Mahdī and Amīr al-mu’minīn], renew your covenant and write your will, 
because you will be killed on this day or the next.’ ’’ Abū ‘Abdillāh, peace 
be upon him, said: ‘‘Yes, [I do remember this,] and this man [i.e., 
Muhammad], by the Lord of the Ka‘bah, will only fast in the month of 
Ramadān for a small part of it. I implore Allāh to accept you as a trustee 
[for us]. O Abu ’l-Hasan [i.e., Ismā‘īl]; may Allāh increase our reward as 
a result of [the calamity of] your death, and may He be the best vicegerency 
over those you leave behind; we belong to Allāh and to Him is our return.’’ 
’ [Mūsā] said: ‘Then Ismā‘īl was 
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taken out and Ja‘far was taken back to prison.’ He said: ‘By Allāh, it was 
not yet evening when the sons of [Ismā‘īl’s] brother, the sons of 
Mu‘āwiyah ibn ‘Abdillāh ibn Ja‘far, came to [Ismā‘īl, in the prison], and 
trampled him under their feet till they had killed him, and Muhammad ibn 
‘Abdillāh sent word that Ja‘far was to be set free.’ 

‘‘[Mūsā] said: ‘We stayed after that till we saw in the beginning of the 
month of Ramadān. News reached us of the departure of ‘Īsā ibn Mūsā 
towards Medina.’ [Mūsā] said: ‘Muhammad ibn ‘Abdillāh sent an advance 
party under the command of Yazīd ibn Mu‘āwiyah ibn ‘Abdillāh ibn 
Ja‘far. In the front rank of [the advance party of] ‘Īsā ibn Mūsā [‘s army] 
were the sons of al-Hasan ibn Zayd ibn [the Imām] al-Hasan: Qāsim, Zayd, 
‘Alī, and Ibrāhīm, the sons of al-Hasan ibn Zayd.1 Yazīd ibn Mu‘āwiyah 
fled, and ‘Īsā ibn Mūsā reached Medina, and the war began in Medina. He 
camped in Dhubāb [a hill near Medina], and [a party of] the ‘‘black-
clothed’’ [al-musawwidah, i.e., the partisans of the Banū ‘Abbās] entered 
our [city] from behind. Muhammad went out among his followers and 
reached the market; 

1  This is the correct version according to al-Majlisī (vol. 4, pp. 143 — 144). 
The printed text here contains a copyist’s error. 
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when he had brought them [there] he left. [He gathered more supporters] 
and followed [the first party] till he reached the mosque of al-Khawwāmīn. 
He saw that there was an open space there in which there were no ‘‘black-
clothed’’ or ‘‘white-clothed’’ [i.e., his own army] men. Then he proceeded 
till he reached the shi‘b [water-course] of the Fazārah, and entered the 
[quarter] of the Hudhayl, and passed through to the [place where] Ashja‘ 
[’s house was]. The horseman about whom Abū ‘Abdillāh had told [him] 
came out towards him from behind from the street of the Hudhayl. He 
struck [Muhammad], but no harm was done to him. Then [Muhammad] 
rushed at the horseman, and struck his horse between the eyes with his 
sword. The horseman struck him, but he hit him on his coat of mail. 
Muhammad turned again towards him, and struck at him till he had 
massacred him. Then Humayd ibn Qaht abah came out from the alley of 
the ‘Ammāriyyūn [behind] him while he was facing the [first] horseman 
and striking him. [Humayd] struck him a blow so that the head [of his 
spear] sunk into him and the shaft broke, but [Muhammad] rushed at 
Humayd, who struck him with the heel of the shaft [of his spear], felling 
him to the ground. Then he jumped on him and struck at him [with his 
sword] till he had cut him to pieces and killed him, and took his head. The 
[‘Abbāsid] army entered [the city] from all sides and took Medina and we 
were driven out and fled to the desert.’ 
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‘‘Mūsā ibn ‘Abdillāh said: ‘I went off until I joined forces with Ibrāhīm 
ibn ‘Abdillāh [in Basrah], and I found ‘Īsā ibn Zayd dealing secretly with 
him. I informed [Ibrāhīm] about the bad measures he had taken, and we 
rose up with [Ibrāhīm] till he was killed, may Allāh have mercy on him. 
Then I went with the son of my brother, al-Ashtar, ‘Abdullāh ibn 
Muhammad ibn ‘Abdillāh ibn Hasan1 till he was killed in Sind. Then I 
returned on the run as an outlaw, the country having become so restricted 
for me. When the earth became straightened for me and my fear 
intensified, I recalled the words of Abū ‘Abdillāh, peace be upon him, so 
I came to [the caliph] al-Mahdī while he was on hajj. He was addressing 
the people in the shadow of the Ka‘bah. He did not understand I was there 
until I stood up at the foot of the minbar and said: ‘‘Will you give me 
security, O Amīr al-mu’minīn, and let me guide you to something I know 
to your advantage?’’ He said: ‘‘Yes, what is it?’’ I said: ‘‘I shall guide you 
to Mūsā ibn ‘Abdillāh ibn Hasan.’’ He said to me: ‘‘Yes, you are safe with 
me.’’ I said to him: ‘‘Give me 

1  al-Ashtar (118/736 — 151/768), the eldest son of Muhammad al-Hasanī, 
rebelled in Sind and was killed there. 
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something I can trust.’’ I took promises, guarantees from him, and I felt 
myself secure. Then I said: ‘‘I am Mūsā ibn ‘Abdillāh.’’ He said to me: 
‘‘There you will be given honours and rewards.’’ I said to him: ‘‘Appoint 
some of your household responsible for my affairs before you.’’ He said 
to me: ‘‘Look around and choose whoever you want.’’ I said: ‘‘Your uncle, 
‘Abbās ibn Muhammad.’’ al-‘Abbās said: ‘‘I do not have any need of 
you.’’ I said: ‘‘But I need you. I implore you by the rights of Amīr al-
mu’minīn over you to accept me,’’ and he accepted me, [although I do not 
know] if it was his choice. al-Mahdī said to me: ‘‘Who can recognize you 
[for who you say you are]?’’ Surrounding him were the people who knew 
me, or [at least] most of them. I said: ‘‘That is al-Hasan ibn Zayd, he knows 
me; that is Mūsā ibn Ja‘far, he knows me; that is al-Hasan ibn ‘Abdillāh 
ibn al-‘Abbās, and he knows me.’’ They said: ‘‘Yes, O Amīr al-mu’minīn, 
[we know him] as if he had never disappeared from among us.’’ Then I 
said to al-Mahdī: ‘‘O Amīr al-mu’minīn, the father of this man,’’ and I 
pointed to Mūsā ibn Ja‘far, ‘‘told me [before] about this situation.’’ ’ Mūsā 
ibn ‘Abdillāh said: ‘Then I told a lie about Ja‘far. I said to [al-Mahdī]: 
‘‘And he commanded me to give you his greeting; and he said: ‘He is the 
just and munificent Imām.’ ’’ ’ [Mūsā] said: ‘He ordered 5,000 
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dīnārs to be given to Mūsā ibn Ja‘far, and Mūsā [ibn Ja‘far] ordered 2,000 
dīnārs to be given to me. He gave gifts to all of his followers, and to me, 
and his gift to me was handsome. So whenever the [names of the] sons of 
Muhammad [al-Bāqir] ibn ‘Alī ibn al-Husayn are mentioned, say: ‘‘May 
Allāh, His Angels, the Bearers of His Throne and Noble Writers bless 
them,’’ and single out Abū ‘Abdillāh for the best of this [blessing]. May 
He reward Mūsā ibn Ja‘far for me with the best, for, by Allāh, I am the 
servant of them after Allāh.’ ’’1 

1  At the beginning of the second century of the hijrah (8th cent. A. D.), the 
revolutionary political activity around the Ahlu ’l-bayt was of two kinds. One 
kind was rooted in the political beliefs of the majority of the Muslim community, 
which was based on the political theory of the correctness of the established 
caliphal system. The other kind had recourse to Shī‘ī beliefs, but in the form 
which became known as ‘‘extremism’’ (ghuluww). Examples of this latter 
movement are the Mughīriyyah and the Khatt ābiyyah, which have been 
mentioned in the footnote to hadīth no.710. 

The first movement began with the revolt of Zayd ibn ‘Alī, and continued 
with that of his son Yah yā, as was mentioned in the footnote to hadīth no.934. 
The revolt of Yah yā took place in Khurāsān, but the Banu ’l-Hasan supported his 
revolt in the Hijāz and Iraq. 

The present h adīth concerns the Banu ’l-Hasan. Their rising up centred 
around Muhammad ibn ‘Abdillāh. His father was ‘Abdullāh ibn al-Hasan (al-
Muthannah: the Second) ibn (the Imām) al-Hasan ibn ‘Alī ibn Abī Tālib (70/690 
— 145/762). He was the eldest living descendant of Abū Tālib in his time. He 
used all his power and wealth to further the revolt of his son, and was the most 
important of his supporters. Muhammad’s mother was Hind, the daughter of Abu 
‘Ubaydah ibn ‘Abdillāh al-Asadī al-Qurashī, whom the ‘Umayyid caliph ‘Abdu 
’l-Malik ibn Marwān had married to his son ‘Abdullāh (59/679 — c 94/713) who 
was commander of the army which fought the Byzantines and then became the 
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Governor of Egypt. This ‘Abdullāh died leaving a huge fortune, which, since he 
had no offspring, was inherited by Hind (see Dr. Salāhu ’d-Dīn al-Munajjid, 
Mu‘jam Banī ‘Umayyah, pp. 83 — 85; al-A‘lām [4th ed.], vol.4, p. 100). When 
‘Abdullāh ibn al-Hasan married Hind he had no property, but after the marriage 
Hind’s inheritance came his way. He had several sons by Hind: Muhammad, 
Ibrāhīm, Mūsā (al-Jawn, whose name comes in this hadīth as the narrator), and 
others (Maqātilu ’t-t ālibiyyīn, pp. 232 — 237; al-Aghānī, vol. 21, pp. 124 — 
125). According to his biographers, Muhammad remained four years in his 
mother’s womb before being born (Maqātil, p.236; Tahdhību ’t-tahdhīb, vol. 9, 
p. 252; Ibn Kathīr, vol. 10, p.95). The majority of the Zaydī biographers repeat 
this information (al-Mahdī ibn Murtadā, al-Bahru ’z-zakhkhār, vol.4, pp. 143 — 
144; Ibn Miftāh, Sharhu ’l-azhār, vol. 2, p. 375; Bah rān, Jawāhiru ’l-akhbār wa 
’l-āthār, p.34; al-Qādī ash-Shahīd, al-Hadā’iqu ’l-wardiyyah, vol.1, sheet 84a), 
as do genealogists (Abū Nasr al-Bukhārī, Sirru ’s-silsilah al-‘Alawiyyah, p.7; Ibn 
as-S ūfī al-‘Umarī al-‘Alawī, al-Majdī, sheet 13b; Ibn ‘Anabah, ‘Umdatu ’t-t ālib, 
p.90; Ibn Zuhrah, Ghāyatu ’l-ikhtisār, p.18). Now, the fiqh of all Muslims schools 
of law agrees that the least possible time for a birth is 6 months after conception, 
although there is a difference of opinion concerning the maximum period. The 
Imāmiyyah place an upper limit of one year, whereas the four Sunnī schools have 
a higher upper limit: the Hanafiyyah, 2 years; the Shāfi‘iyyah and the 
Hanbaliyyah, 4 years; and the Mālikiyyah, 5 years (al-Fiqh ‘ala ’l-madhāhibu ’l-
arba‘ah, vol. 4, pp. 519 — 528). The Zaydiyyah too place the limit at 4 years, 
and they bring as proof for this opinion the fact the Muhammad ibn ‘Abdillāh’s 
birth was four years after conception (see the same Zaydi historical references 
mentioned before). The genealogists, Zaydī biographers and most historians 
agree that he was born in 100/719. 

The Zaydīs all accept Muhammad ibn ‘Abdillāh as one of their Imāms, (see, 
e.g., al-Bahru ’z-zakhkhār, vol. l, p. 226). He was well-known by two surnames: 
‘‘al-Mahdī’’ and ‘‘an-Nafsu ’z-Zakiyyah’’ (the Pure Soul). He was also called 
‘‘S arīhu Quraysh’’ (the Pure Qurayshite), because there were no slave-women in 
his lineage (Maqātil, p.233). ‘‘He was called al-Mahdī by the people of his 
household and others’’ (Maqātil, pp. 237 — 238, 241 — 245; al-Fakhrī, pp.165 
— 166). ‘‘From the beginning of his life, it became common knowledge that he 
was the Mahdī who had been announced, and his father impressed this in minds 
of different groups of people. His father used to narrate from the Messenger, may 
the blessing and peace of Allāh be upon him: ‘If there remains but one day of this 
world, Allāh will extend that day till He calls forth our Mahdī — or our Qā’im 
— whose name will be my name and whose father’s name will be my father’s 
name.’ The Imāmiyyah narrate the same h adīth without ‘and his father’s name 
will be my father’s name.’ ‘Abdullāh used to say to the people about his son 
Muhammad: ‘He is the Mahdī that he announced. This is Muhammad ibn 
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‘Abdillāh’ ’’ (Ibn Tuqtūqā, al-Fakhrī fi ’l-ādābi ’s-sult āniyyah, pp.165 — 166). 
‘‘ ‘Abdullāh several times concealed his son, Muhammad, and sometimes also 
his other son, Ibrāhīm, in the Umayyid period. He did not allow them to show 
themselves [among the people]. When he was asked why he did this, he said: 
‘What an idea, their time has not yet come’ ’’ (Maqātil, pp. 247 — 248; Murūju 
’dh-dhahab, vol. 6, pp.107 — 108; Ibn Abi ’l-Hadīd, vol. 7, p. 138). It is reported 
by ‘Īsā ibn ‘Abdillāh: ‘‘Muhammad ibn ‘Abdillāh, from his childhood to his 
adolescence, concealed himself, with-held himself [from the people] and 
corresponded with them, calling them [to follow] him, and giving himself the 
name of the Mahdī,’’ (Maqātil, pp. 239, 244) ‘‘ …till everyone constantly spoke 
of him as ‘al-Mahdī’, and did not use his own name ’’ (Maqātil, pp. 205, 244; at-
T abarī, vol. 3, pp. 158 — 159). Poets also called him ‘‘al-Mahdī’’, ‘‘al-Qā’im’’ 
and ‘‘the Imām through whom the sunnah will be revived’’ (Maqātil, pp. 243 — 
244, 245). In the first letter he wrote to Abū Ja‘far al-Mansūr, the ‘Abbāsid caliph, 
he wrote: ‘‘From Muhammad ibn ‘Abdillāh, the Mahdī, ...’’ (at-T abarī, vol. 3, p. 
29; Ibn Kathīr, vol.10, p.85; al-Mubarrad al-Kāmil, vol.4, p.1.14; Ibn Khaldūn, 
vol.4, p.4.) ‘‘... Amīr al-mu’minīn, ...’’ (al-‘Iqdu ’l-farīd, vol. 5, p. 79; al-
Mubarrad, vol. 4, p.114; Subhu ’l-a‘shā, vol.1, p.232; Ibn Khaldūn, vol.4, p.4). 
However Ibn Kathīr says: ‘‘Muhammad gave himself the laqab ‘al-Mahdī’, 
aspiring to be the one mentioned in ahādīth [from the Holy Prophet]. But he was 
not this person, and what he wished and hoped did not transpire for him’’ (al-
Bidāyah wa ’n-nihāyah, vol. 10, p. 84). 

Muhammad ibn ‘Abdillāh started to make his claims at the end of the rule of 
the Umayyid caliphs, but the last of them, Marwān ibn Muhammad (72/692 — 
reigned 127/744 — 132/750), in whose time Muh ammad’s movement gathered 
strength, would have nothing to do with him despite Muhammad’s attempts to 
gain his support. Abu ’l-Faraj al-Isfahānī related with his own chain of authorities 
from Abu ’l-‘Abbās al-Falast ī: ‘‘I said to Marwān ibn Muhammad: ‘Muhammad 
ibn ‘Abdillāh is striving hard [to gain power], for he claims that the caliphate 
should be his and he has given himself the name ‘‘al-Mahdī’’ ’ [Marwān] said to 
me: ‘What does he have to do with me? [The Mahdī] is not he, nor is [the Mahdī] 
one of his father’s descendants. He will be the son of a slave-woman.’ Marwān 
kept his distance from him until he [Marwān] was killed’’ (Maaātil, pp. 247, 258). 
When Marwān says here that the Mahdī is not one of his father’s descendants, he 
means the descendants of the Imām, al-Hasan, that is, the Banu ’l-Hasan, for the 
Mahdī was to be a descendant of the Imām al-Husayn, peace be upon them both; 
moreover, he says, Muhammad ibn ‘Abdillāh is not the son of a slave-woman 
(umm walad) which was another sign of the Mahdī’s birth. The ‘Abbāsid caliph 
al-Mansūr, whose name was ‘Abdullāh, also named his son, Muhammad, who 
succeeded him, al-Mahdī; but Abu ’l-Faraj narrates from Muslim ibn Qutaybah: 
‘‘Abū Ja‘far [al-Mansūr] sent for me. I went in to him, and he said: ‘Muhammad 
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ibn ‘Abdillāh has rebelled, and he calls himself the Mahdī. By Allāh, [the Mahdī] 
is not he. I will tell you something else which I have told no-one before you, and 
will tell no-one after you. By Allāh, my son is not the Mahdī about whom the 
h adīth came, but [I have called him this] because I believe it to be auspicious and 
a good sign for his future’ ’’ (Maqātil, pp. 246 — 247). 

From all this it is clear that in the first half of the 2nd/8th century the 
particular signs of the Mahdī, as they had been detailed in ahādīth, were well-
known: that he is a descendant of al-Husayn, that his mother is a slave-woman 
(even Marwān was aware of this), and that there would be a period in which he 
would he in occultation (which was why Muhammad ibn ‘Abdillāh, at the 
insistence of his father, and by his own decision, concealed himself, although 
there was no political need to do so in the time of the Umayyids). It also seems 
that the single h adīth that has come down to us among all the ahādīth about the 
Mahdī, which says that the name of his father is the same as the name of the father 
of the Holy Prophet, was said so that the ahādīth about the Mahdī could be 
reconciled with this Muhammad ibn ‘Abdillāh and the ‘Abbāsid caliph al-Mahdī. 
This is not the place to examine this hadīth critically, but merely to point to an 
historical background. 

The beginning of the political activities of the Banu ’l-Hasan can be dated to 
126/745, after al-Walīd ibn Yazīd ibn ‘Abdi ’l-Malik (88/707 — reigned 125/ 
743 — 126/744) was killed in a rebellion. At this time the people of Shām began 
to fight among themselves. In the same year a group of Basran Mu‘tazilites, 
among whom was Wāsil ibn ‘Atā’ (80/700 — 131/748) and ‘Amr ibn ‘Ubayd 
(80/699 — 144/761), the ‘‘founders’’ of Mu‘tazilism, came to Mecca on hajj, and 
decided that they should swear allegiance to Muhammad ibn ‘Abdillāh al-Hasanī. 
They went before the Imām as-Sādiq, peace be upon him, to try to get him to give 
them his support; however, he argued with them about the reasons for their 
intended action, criticising their views on the caliphate, and refusing to take any 
part in their plans (al-Kāfī, vol. 5, pp. 23 — 27; at-Tahdhīb, vol. 6, pp. 148 — 
151; al-Ihtijāj, vol. 2, pp. 118 — 122; al-Bih ār, vol. 47, pp. 213 — 216; vol. 100, 
pp. 18 — 21). On their return from the h ajj, the majority of the Banū Hāshim 
(i.e., the descendants (banū) of Abū Tālib, including the descendants of al-Hasan 
and al-Husayn, peace be upon them both, and the descendants of Ja‘far ibn Abī 
T ālib, as well as the descendants of al-‘Abbās ibn ‘Abdi ’l-Mutt alib) halted with 
the Mu‘tazilī group at al-Abwā’, a stopping-place between Mecca and Medina 
where the mother of the Holy Prophet was buried. They convened a gathering 
intending to swear allegiance to Muhammad. All the Banū Hāshim advised 
‘Abdullāh, the father of Muhammad al-Hasanī to send for the Imām as-S ādiq, 
who was also at that time returning to Medina. ‘Abdullāh said that they had no 
need of Ja‘far as-Sādiq, who would only destroy their plans. However, the others 
would not agree to start without him, so they sent for him and brought him to the 
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gathering. ‘‘ ‘Abdullāh said to him: ‘We have gathered here to swear allegiance 
to the Mahdī, Muhammad ibn ‘Abdillāh.’ Ja‘far said: ‘Do not do this. It is not the 
time for such activity. Even though you think this son of yours is the Mahdī, he 
is not, and this is not the time for him; but if you want to make him [i.e., 
Muhammad] rebel out of your anger for the sake of Allāh and so that he may 
command what is good and forbid what is evil, why, by Allāh, should we put you 
aside when you are our elder [‘Abdullāh was born in 70/690, and the Imām was 
born in 83/702], and swear allegiance to your son?’ ‘Abdullāh became angry and 
said: ‘What you know is different from what you say. By Allāh, Allāh has not 
informed you about what He conceals; it is jealousy for my son which has driven 
you to [say] this.’ He said: ‘By Allāh, it is not this which moves us. This affair 
[i.e., the caliphate] will not be for you or for your two sons [i.e., Muh ammad and 
Ibrāhīm]; it will be for this man’ — i.e., as-Saffāh [the first ‘Abbāsid caliph] — 
‘then for this man’ — i.e., al-Mansūr — ‘then to his sons after him. This will 
continue until they appoint their male children and are advised by their women, 
and their children and slaves will use [the caliphate] as an amusement. This man’ 
— i.e. Abū Ja‘far [al-Mansūr] — ‘will kill your son [Muhammad] at Ah jāru ’z-
Zayt [in Medina]. Then he will kill his borther [Ibrāhīm] at at-Tufūf.’ Then he 
stood up angrily and left. Abū Ja‘far followed him, and said to him: ‘Are you sure 
of what you say, O Abū ‘Abddillāh?’ He said: ‘Yes, by Allāh, I am sure, and it 
will be like this.’ ’’ Nevertheless, after this the gathering did pledge allegiance to 
Muhammad. Among the people present were: Ibrāhīm ibn Muhammad ibn ‘Alī 
ibn ‘Abdillāh ibn ‘Abbās (82/701 — 131/749), famous among the ‘Abbāsids as 
Ibrāhīm al-Imām, who they claimed inherited the right to the caliphate from his 
father, Muhammad ibn ‘Alī, (see footnote to hadīth no.923) and bequeathed to 
his brother as-Saffāh; al-Mansūr; and their two uncles, Sālih ibn ‘Alī (96/714 — 
151/768) and ‘Abdu ’s-S amad ibn ‘Alī (104/722 — 185/801). (This account is 
taken from: Maqātil, pp. 205 — 208; 253 — 257; at-T abarī, vol. 3, p. 143; Ibnu 
’l-Athīr, vol. 5, p.513; Ibn Khaldūn, vol. 3, p. 187). This prediction by the Imām 
as-S ādiq, peace be up-on him, is so well known that apart from the reference Ibn 
Khaldūn gives to it in his ‘‘History’’, he also mentions it in his ‘‘Muqaddimah’’: 
‘‘Muhammad [ibn ‘Abdillāh] is called ‘the Pure Soul’. He came forth in the Hijāz 
and took the surname of al-Mahdī. al-Mansūr’s armies went against him. He was 
routed and killed. His brother Ibrāhīm was appointed his successor. He appeared 
in al-Basrah ... al-Mansūr himself, or his generals, went against him with the 
army. Ibrāhīm ... [was] routed and killed. Ja‘far as-Sādiq had told them all that 
(in advance). (His prediction) was considered one of Ja‘far’s acts of Divine 
Grace.’’ (transl. F. Rosenthal, vol.1, pp.410 — 411). Not only did al-Mansūr 
swear allegiance to Muhammad at al-Abwā’, but he again did so in Mecca in the 
Masjidu ’l-Harām. On this occasion, when Muhammad was mounting his horse 
to leave, al-Mansūr helped him up by holding his foot, and said to him: ‘‘If the 
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affair [i.e., the caliphate] comes to you, you will forget this position and not 
recognize my [sincerity],’’ (Maqātil, pp. 209, 294 — 295). When al-Mansūr was 
asked why he had so lowered himself before Muhammad, he replied: ‘‘This is 
Muhammad ibn ‘Abdillāh ibn al-Hasan, the Mahdī of our Household’’ (Maqātil, 
pp. 208, 239, 240; Taysīru ’l-matālib, p. 134). Furthermore, the attitude of the 
Imām as-S ādiq, peace be upon him, is given by Abu ’l-Faraj al-Isfahānī when he 
narrates with his own sanad from ‘Anbasah ibn Bijād al-‘Ābid: ‘‘When Ja‘far ibn 
Muhammad used to see Muhammad ibn ‘Abdillāh ibn al-Hasan, his eyes would 
start to now with tears, and then he would say: ‘How dear he is to me. People say 
about him that he is the Mahdī, but he will be killed. It is not in his father, ‘Alī’s 
book [see Chapter 40 and note] that he is one of the caliphs of this community.’ 
’’ (Maqātil, p. 208) 

On 28th Jumādā II 145/23th September 762, Muhammad al-Hasanī rose up 
in rebellion in Medina. The army of al-Mansūr, under the command of his nephew 
‘Īsā ibn Mūsā, surrounded the city on 14th Ramadān/6th December, and fighting 
began. Muhammad was killed either on this day or the next at Ahjaru ’z-Zayt 
(Maqātil, p. 272; at-T abarī, vol. 3, p. 248; Ibnu ’l-Athīr, vol. 5, p. 554; Ibn Kathīr, 
vol. 10, p.89, etc.). His brother, Ibrāhīm, (97/713 — 145/763) rose up in Basrah 
on Ist Ramad ān/22nd November of the same year, and was killed on 25th Dhu ’l-
qi‘dah 145/14th February 763. In 140/758, al-Mansūr had gone on hajj and had 
visited Medina. He had commanded that ‘Abdullāh ibn al-Hasan be captured, and 
his hands be manacled and his feet chained. He had furthermore ordered that all 
the descendants of al-Hasan, peace be upon him, be arrested and interned with 
‘Abdullāh, where they had remained until 144/762, when al-Mansūr had again 
gone on hajj. Then he ordered the Governor of Medina to bring them to Rabad ah 
where he had been staying. He met them and insulted them, and had them brought 
to Hāshimiyyah, his capital at that time (see footnote to hadith no.864), where he 
had them imprisoned in closed cells (mut baq). When news of Muhammad’s 
uprising reached him, he began to have them killed one by one. Apart from those 
who had previously been executed, the following were killed then: ‘Abdullāh ibn 
al-Hasan ibn [the Imām] al-Hasan ibn ‘Alī (70/690 — 145/762); his brother, al-
Hasan (77/696 — 145/763); another brother, Ibrāhīm al-Ghamr (78/697 — 
145/762); the son of al-Hasan, ‘Alī al-Akbar (101/720 — 146/763); another of 
al-Hasan’s sons, ‘Abdullāh ath-Thānī (99/718 — 145/763); a third son, al-‘Abbās 
(110/728 — 145/762); the son of Ibrāhīm, Ismā‘īl (d. 145/763); ‘Abdullāh’s 
grandson, ‘Alī ibn Muhammad al-Hasanī (d. 146/763). In addition to these eight, 
two more were executed. The son of ‘Abdullāh’s brother, Ibrāhīm al-Ghamr, 
Muhammad al-Asghar (c 125/743 — 145/762), who was called ad-Dībāj 
(because of his handsome appearance: dībāj is a fine silk material) was brought 
before al-Mansūr in Rabadah, and al-Mansūr said to him ‘‘Are you the one they 
call ad-Dībāj?’’ The boy said: ‘‘Yes.’’ He said: ‘‘By Allāh, I will kill you in a 
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* * * * * * * 
 

936 — 18. The same chain of transmission, that ‘Abdullāh ibn Ja‘far 

way in which I shall kill no other one of your household.’’ Then when he took 
him to Hāshimiyyah, he had the foundations of a building destroyed and ordered 
that they be rebuilt on top of his living body (Maqātil, p. 200; at-T abarī, vol. 3, 
p. 182: Ibnu ’l-Athīr, vol.5, p. 526; Ibn Kathīr, vol. 10, p. 82; Ibn Khaldūn, vol.3, 
p. 189). Also killed was Muhammad ibn ‘Abdillāh ibn .Amr ibn ‘Uthmān ibn 
‘Affān (c 100/719 — 145/762). He was the half-brother of ‘Ahdullāh ibn al-
Hasan from the same mother, but he supported the Banu ’l-Hasan rather than his 
own family, the Banū Umayyah. ‘Abdullāh was very fond of him, and his 
daughter married Ibrāhīm ibn ‘Abdullāh, who rebelled in Basrah. When he was 
brought before al-Mansūr at Rabadah, the latter accused his daughter of adultery, 
then threw him against a pillar breaking his skull, and had him stripped naked and 
flogged 150 times in such a way that one of his eyes was pulled out of its socket 
(Maqātil, pp. 220 — 222; at-T abarī, vol. 3, pp. 175 — 179; Ibnu ’l-Athīr, vol.5, 
pp.224 — 225; Ibn Kathīr, vol.10, pp.81 — 82; In Khaldūn, vol.3, p.189). When 
the news of the defeat of Muhammad al-Hasanī’s rebellion reached al-Mansūr in 
Hāshimiyyah, he ordered him to be beheaded, and had the head sent to Khurāsān 
together with a group who swore that it was the head of Muh ammad ibn 
‘Abdillāh, the son of Fātimah, the daughter of the Messenger of Allāh, for al-
Mansūr’s governor in Khurāsān had written to him that the people of Khorasan 
were waiting for the arising of this Muhammad ibn ‘Abdillāh (Maqātil, pp. 202 
— 204, 218, 220 — 222, 226; at -T abarī, vol. 3, pp. 183 — 184; Ibnu ’l-Athīr, vol. 
5, p.526; Ibn Kathīr, vol. 10, p. 82; Tārīkh Baghdād, vol. 5, pp. 387 — 388; Ibn 
Khaldūn, vol. 3, p. 189). The rest of the prisoners remained interned till al-Mansūr 
died in 158/775, when the next caliph al-Mahdī, ordered them to be released. 
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ibn Ibrāhīm al-Ja‘farī said: ‘Abdullāh ibn al-Mufaddal, the freedman of 
‘Abdullāh ibn Ja‘far ibn Abī Tālib told me: 

‘‘When al-Husayn ibn ‘Alī, who was killed in Fakhkh1 rebelled and 
took possession in Medina, he called upon Mūsā ibn Ja‘far to swear 
allegiance to him. [al-Husayn] came to [Mūsā] and [Mūsā] said to him: ‘O 
son of my paternal uncle, do not charge me with what the son of your 
paternal uncle charged your uncle, Abū ‘Abdillāh, [as-Sādiq, peace be 
upon him], and make me say what I do not want to say, as he made Abū 
‘Abdillāh say what he did not want so say.’ al-Husayn said to him, ‘I only 
want to propose one thing to you. If you want to, then say it, but if you do 
not want to, I shall not force you to say it; and Allāh’s succour is ever there 
to seek.’ Then he bid farewell, and Abu ’l-Hasan, Mūsā ibn Ja‘far, said to 
him when he was saying farewell: ‘O son of my uncle, you will be killed, 
but be firm in fighting 

 
 

* * * * * * * 
 
[the ‘Abbāsids], for these people are iniquitous. They display faith, but 
they conceal shirk [unbelief]. We belong to Allāh, and to Him is our return. 
I seek from Allāh a reward for my forbearance on the loss of all of you in 

1  Abū ‘Abdillāh al-Husayn ibn ‘Alī ibn al-Hasan ibn al-Hasan ibn [the 
Imām] al-Hasan ibn ‘Alī ibn Abī T ālib (128/746 — 169/786), took part in the 
rebellion of the Banu ’l-Hasan. After this he led a rebellion against the ‘Abbāsid 
caliph, Mūsā al-Hādī, in 169/786, and captured Medina. But he was obliged to 
flee to Mecca. Outside Mecca, at Fakhkh, which is now the city itself, he came 
face to face with the ‘Abbāsid army, and he together with most of his followers 
were killed. He is known as Shahīd Fakhkh (see Maqātil, pp. 431 — 455; at -
T abarī, vol. 3, pp. 551 — 568). 

www.wofis.com - info@wofis.com



this group.’ Then al-Husayn left [Medina] and befell him what befell him; 
all of them were killed as he, peace be upon him, had said.’’ 

937 — 19. The same chain of transmission, that ‘Abdullāh ibn Ibrāhīm 
al-Ja‘farī said: 

‘‘Yahyā1 ibn ‘Abdillāh ibn al-Hasan wrote to Mūsā ibn Ja‘far, peace 
be upon them both: ‘After [praising Allāh and extolling His Messenger], I 
recommend fear of Allāh to myself, and to you, for it is the 
recommendation of Allāh to the ones who preceded and the ones who will 
follow. The one who came to me from those who are 

 
 

* * * * * * * 
 
the helpers of Allāh in His religion and in spreading obedience to Him has 
informed me of your feelings of sympathy for me and your encouraging 
others to desert me. I have held counsel concerning the call to those who 

1  Yah ya ibn ‘Abdillāh ibn al-Hasan (d. 184/800) was the brother of 
Muhammad al-Hasanī. He took part in his rebellion, then in the rebellions of al-
Husayn, Shalūd Fakhkh. He then went to Tabaristin and Daylam, and rebelled in 
175/791. He had many followers to begin with, but they gradually deserted him. 
Eventually he was forced to seek safe passage from the Caliph Hārūn ar-Rashīd 
for himself and his seventy original followers. There are numerous witnesses to 
Hārūn’s having giving him security, but in the end, despite legal opinions to the 
validity of this secure pass from even the Chief Justice, Hārūn tore it up and killed 
him (Maqātil, pp.463,486). 
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are accepted [by the people] among the descendants of Muhammad, may 
the blessing and peace of Allāh be with him and his descendants. You have 
drawn a curtain between yourself and [the call], just as your father did 
before you. From a long time you have all laid claim to what is not yours, 
and have extended your hopes towards what Allāh will not give you. You 
seduce [people] and lead [them] astray. So I caution you against what 
Allāh cautions you HimseIf.’ 

‘‘Then Abu ’l-Hasan Mūsā ibn Ja‘far, peace be upon him, wrote to 
him: ‘From Mūsā ibn Abī ‘Abdillāh Ja‘far, and [his brother] ‘Alī, partners 
in humbling themselves before Allāh and obeying Him, to Yahyā ibn 
‘Abdillāh ibn al-Hasan. After [praise and extolling]: indeed, I caution you 
and myself before Allāh, and I advise of His painful chastisement and 
severe punishment, and His undiminished retribution. I recommend fear of 
Allāh to you and myself, for this is the best advice and establishes His 
favours. Your letter reached me, in which you mention that I and my father 
before me have made claims, but 

 
 

* * * * * * * 
 
you have not heard them from me. Their witness shall be written down and 
they shall be questioned (az-Zukhruf, 43:19). The coveting of this world 
and seeking after it leave [no time] for its people to seek after their [future 
in the] next world, so that whatever [little] they seek after of the next world 
in this world of theirs is nullified. You mention that I hold people back 
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from you because I desire what you possess. Neither weakness in the 
sunnah nor short-sightedness with respect to the Divine Proof prevents me 
from interfering in what you are up to, even if I have wanted to. But Allāh, 
the Blessed, the Sublime, has created people from [different] minglings, 
each with his own peculiarities and dispositions. Tell me about just two 
words: what is the ‘atraf in your body and the sahlaj in mankind?1 Then 
write to me telling me about them. I have cautioned you previously about 
disobedience of the caliph, and have urged you to be kind to him and obey 
him, and that you seek a safe passage [from him] before the claws snatch 
you, and suffocation grabs you from all directions, so that everywhere you 
try to gasp a breath you can not 

 
 

* * * * * 
 

 
 

* * * * * * * 
 
find any air, till Allāh sends you His kindness, grace and the pity of the 
caliph, may Allāh preserve him, so that he may give you security, have 
mercy on you and be regardful of the relation between you and the 
Messenger of Allāh. Peace be upon he who follows the guidance! It has 
been revealed to us that chastisement shall light upon him cries lies and 
turns his back (Tā Hā, 20:47 — 48).’ ’’ 

1  These two words have no meaning. They seem to be a code between the 
Imām and Yah yā. 
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al-Ja‘farī said: ‘‘It reached me that the letter of Mūsā ibn Ja‘far, peace 
be upon him, fell into the hands of Hārūn. When he read it, he said: ‘The 
people incite me against Mūsā ibn Ja‘far, but he is innocent of what he is 
accused.’ ’’ 
 

* * * * * 
 

The end of the second part of the Kitāb al-Kāfī, and the third part will 
follow it, by the will of Allāh and His support. It will begin with the chapter 
on the prohibition against dating [the re-appearance of al-Mahdī, peace be 
upon him]. 

All praise to Allāh, the Lord of all creatures, and blessings and peace 
on Muhammad and all his descendants. 
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INDEX I 
 
 
 

Traditions narrated from the Holy Prophet or Holy Imāms 
 
NOTE: 1. The preceding numbers (quoted above) before each name refer 

to the serial numbers quoted in the Chronological List of the Holy 
Prophet and Imāms. 
2. The number/s quoted (in this index and hereafter) after the 
name refer to the serial number of the traditions (ahādīth). 
3. In this index, first the names of the Fourteen Infallible Ones 
appear, then others (names) follow alphabetically. 

 
(1) 1— Rasūlu ’l-Lāh: 540f, 599, 767. 
 
(3) 1— Amīr al-mu’minīn: 453, 492, 500, 570, 578, 588, 619, 630, 

722f, 887, 894, 900, 921. 
 
(3) 2— ‘Alī (ibn Abī Tālib): 775, 920. 
 
(6) ‘Alī ibn al-Husayn: 550, 710, 786, 788. 
 
(7) ‘Abū Ja‘far: 438f, 441f, 454, 458, 465, 467f, 472, 474, 476f, 

479, 482, 491, 499, 502, 504, 506ff, 514, 516f, 522, 525, 529, 
534ff, 538f, 541, 543, 548f, 552f, 557, 559, 562, 566, 576, 578, 
583, 585. 591f, 594, 596, 599, 607, 609, 612f, 616, 618f, 627, 
633f, 645, 648 — 51, 657, 661f, 664, 672, 677, 681, 683, 686, 
690, 692, 694, 696, 698, 702, 705f, 709, 713, 715, 729, 742, 
748, 758, 760 — 3, 765, 768, 774, 777, 780, 782ff, 787, 
790, 792 — 6, 895, 913, 918, 923, 934. 
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(7) 2— Abū Ja‘far Muh ammad ibn ‘Alī: 909f. 
 
(8) 1— Abū ‘Abdillāh: 430, 433, 435ff, 442, 446 — 50, 452, 

457, 460 — 4, 469ff, 473, 475, 478, 480f, 483ff, 487, 
489, 493 — 7, 501, 503, 505, 509, 512f, 515, 518, 520f, 
524, 527f, 530f, 533, 540, 544, 546f, 554, 556, 558, 560, 
563, 565, 567, 569, 572 — 5, 577, 579ff, 586, 589f, 593, 
597, 600 — 3, 605f, 610f, 614, 617f, 620 — 4, 628f, 631f, 
635 — 44, 646f, 652ff, 658ff, 665 — 70, 676, 678ff, 682f, 
684f, 688, 691 — 7, 699ff, 703f, 706ff, 712, 714, 716f, 
719ff, 723 — 6, 728, 732 — 41, 744, 746f, 750, 752f, 
755ff, 759, 764, 766f, 769 — 72, 776, 781, 785, 789, 
791, 797ff, 801, 803 — 9, 812f, 884ff, 888, 890 — 3, 
896 — 9, 902 — 8, 914 — 7, 919. 

 
(8) 2— Ja‘far ibn Muh ammad: 588, 655, 802. 
 
(7) or (8): 451, 466, 555. 
 
(9) 1— Abu ’l-H asan (al-Awwal), Mūsā (!ibn Ja‘far): 510, 605, 674, 

687, 818, 820, 829. 
 
(9) 2— Mūsā (ibn Ja‘far): 518, 659, 671, 743, 889, 901. 
 
(9) 3— Abu ’l-H asan (al-Awwal): 486, 498, 519, 526, 604, 655, 

663, 689, 711, 727, 751, 815, 817, 821ff. 
 
(9) 4— Abu ’l-H asan (al-Mādī, i.e. the previous): 800. 
 
(9) 5— Abū Ibrāhīm: 626, 816, 819, 825 — 8. 
 
(9) 6— al-‘Abdu ’s -S ālih : 443, 814. 
 
(10) 1— ‘Alī ibn Mūsā ar-Rid ā: 929. 
 
(10) 2— ‘Alī ibn Mūsā: 836. 
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(10) 3— Abu ’l-Hasan ar-Ridā: 445, 459, 490, 511, 537, 550, 561, 564, 
568, 625, 675, 731, 745, 749, 754, 830, 833, 837f, 842, 883, 
912, 930. 

 
(10) 4— ar-Ridā: 440, 444, 488, 523, 545, 551, 582, 584, 598, 673, 730, 

831, 834f, 839f, 928. 
 
(11) 2— Abū Ja‘far (ath-Thānī): 643, 832, 844f. 
 
(12) 1— Abu ’l-Hasan (ath-Thālith): 455, 847 — 52, 854 — 9, 911. 
 
(12) 2— Abu ’l-Hasan Sāhib al-‘Askar (or al-‘Askarī): 615, 853, 881. 
 
(13) Abū Muhammad: 860ff, 864f, 877, 922. 
 
(14) : 882. 
 

* * * * * 
 
(?) : 718. 
 
 Rafa‘ahu or Yarfa‘ahu: 571, 778f. 
 

* * * * * 
 
‘Abdullāh ibn Ibrāhīm ibn Muhammad al-Ja‘farī: 935, 937. 
‘Abdullāh ibn Ja‘far al-Himyarī: 866. 
‘Abdullāh ibn Mufaddal: 936. 
‘Abdullāh ibn al-Mughīrah: 931. 
Abū ‘Ahdillāh ibn Sālih: 872. 
Abū Ahmad ibn Rāshid: 880. 
Abū Ayyūb al-Khūzī: 810f. 
Abū Muhammad a1-Wajnānī: 875. 
Abū Nas r Zarīf al-Khādim: 878. 
Ahmad ibn Abī Khālid: 846. 
Ahmad ibn Muhammad ibn ‘Abdillāh: 932. 
al-Ahwal (Muhammad ibn ‘Alī ibn an-Nu‘mān): 434. 
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‘Alī ibn Qays: 876. 
 
Fath Mawlā az-Zurārī: 870. 
 
Hamdān al-Qalānisī: 863, 869. 
al-Hasan ibn ‘Abdillāh: 926. 
Hishām ibn Sālim: 925. 
 
Ibrāhīm ibn Idrīs: 873. 
 
al-Kalbī an-Nassābah: 924. 
Khādim Ibrāhīm ‘Abdah: 871. 
 
Muhammad ibn al-Hasan ibn ‘Ammār: 841. 
Muhammad ibn Ismā‘īl ibn Mūsā ibn Ja‘far: 867. 
Mūsā ibn Muhammad ibn al-Qāsim ibn Hamzah ibn Mūsā ibn Ja‘far: 868. 
 
al-Qanbarī: 874. 
 
al-Washshā’: 930. 
 
Yahyā ibn Aktham: 927. 
 
Zakariyyā ibn Yahya ibn an-Nu‘mān as -Sayrafī: 843. 
 

* * * * * 
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